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His Divine Grace Çréla Bhakti Rakñaka Çrédhara Deva Goswämé Mahäräja
Swämé B.R. Çrédhara: …the adjustment, we are maladjusted. It requires for our best
benefit that we should be adjusted. We are part of a whole and we must be conscious
of that fact. And where the part is properly adjusted, in a whole, that is its harmony,
and where it is not that is in mäyä, illusory medium. There are so many different
conceptions predominating - provincialism, localism, selfishness, separatism, not
properly connected with the prime cause, that is the difficulty.
If we want to be reinstated - at present we are maladjusted, but it's falsely adjusted,
erroneously adjusted - if we want proper adjustment we are advised to follow a
particular course, of sädhana. In Kali-yuga this Divine Sound, taking the hint or the
direction from the Diving Sound, that we can trace what should be the proper way to
go to the final adjustment. And whatever other attempts we make for that sort of
highest adjustment - how we are to behave with the present environment - that has
been recommended. The pure dealings with the present environment will be such and
such.
Generally, what is success of worldly things, worldly attempts, we worship Gaëeça,
Gaëeça, just the labour leaders, head of the labourer, the ordinary labourer. Gaëeça gana - means mass - and leader of the masses. Mass is ignorant, and the leader of the
masses is also to be expected so. But ostentatiously they have got some power, and
with the man-power they may oppose anything and everything. So to satisfy them, to
bribe them, the leaders should be honoured. In a general sense, the leader of the
masses they should not be ignored, they should be honoured so that they cannot put
any obstacle in the way of our progress. It is the general thing.
In this world, this is the world of mäyä - mäyä means bribe, here, everything is going
on in bribe. We want our selfish attempts to be satisfied, that is illegal, unlawful. To
try to fulfil our respective separate desires without caring for the others, not to take
into account the centre, ignoring the centre, ignoring the outside. Only we want to
satisfy our own interest. And that is the crude form of maladjustment, käma, then
dharma, artha, dharma, all these things, self-centred means sense pleasure centred,
sense pleasure centred. And for that purpose we try to acquire some help from the
outside, and for that we are to pay something to them, and that is all, may be
considered as bribe. So:
vipanya devata bhakta yajnanti sraddha aranyata
kame sreste hita jnana prapadyante anya devata [?]
Whoever is found to worship another god, demigod, so many proposed authorities of
different departments, whenever we go to satisfy them, it cannot be denied that we are
bribing them, to fulfil my motive, my selfish motive. They are in power, they are in
some position, by their previous karma, perhaps they're the heads of particular
departments. And we want those things from them and we give something to them
and we get it very cheaply. This is the bribe. This is mäyä. And our object is sense
pleasure, self pleasure. And what is wanted in us, the normal, that we should seek
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after the satisfaction of the pleasure of the centre, that is God. If we want to attain that
end of our life, that divine highest, that pure end of our life. Self abnegation and self
dedication, first, self abnegation we must be prepared for, and then self dedication,
and dedication only for the centre. That is what will be conducive to our real benefit.
Those that are on the path to the highest divinity, the Vaiñëava, the sädhu, our
submission, our search of health, anything, all our association, our concern will be
with them, and that is the most safe position. Go through Vaiñëava, go in the
company of Vaiñëava. If you get a Vaiñëava, then even eliminating the God Himself,
worship Vaiñëava, and He will be more pleased with you. That is the position. And
just the opposite position we find in the case of Gaëeça. With Gaëeça comes the leader
of the mass comes just on my way, how should we deal with him? So we should not
disturb him. He may create some unnecessary trouble. So how to deal with him?
Please don't direct, submit to him direct. But you may talk with him, or some nearest
relative, who is connected with Viñëu, Kåñëa, he's Çiva. In the case of the Vaiñëava:
tadiya nama sama tat mat paratama devi tadiya nama acanam [?]
Even you may eliminate Viñëu, but if you honour Viñëu däsa your case will be more
hopeful. But in the case, in the opposite case, you are eliminating the son, the
subordinate. And anyhow to keep the apparent gentleman like character, "Oh, your
father, how is he?" In this way, so not to dissatisfy, not to dishonour, and not to
honour. But His connection, if anyone has the least connection with Näräyaëa, with
Viñëu, my Lord, then I shall march to that. In this attitude we are to deal with the
leaders of the opposite forces where we are living. This is what we are to understand
here.
avini brahma vidya avadya jnana [?]
We won't indulge in cultivating hatred within us, in connection with the opposite
party. All our energy should be devoted to our prime cause. But who are not in need,
we should deal with indifferently, and never with any positive hate or anything. That
should be our general attitude. But there may be particular cases. When I shall find
that a man, a person of the enemy camp is going to attack a Vaiñëava, Guru, or Çré
Mürti, then of course the position will be otherwise. And the case of Hanumän and
others will come there. But the general is this, adjustment towards Kåñëa, Kåñëa
conception of the Lord, Who is love, Who is beauty, Who is the rasa, änanda, sukha,
happiness. Not power, nor majesty, nor spender, grandeur, all these things.
We are to consult the çästra and the sädhu, especially those that are trying to come to
Kåñëa consciousness, our object will be such. But if we meet in the way, the grandeur,
the splendour, all these things, we shall try to utilise it without being…
Suppose if something great, venerable, magnanimous, splendour, all these things, then
I shall try to utilise them for that plain and simple process of worship of Våndävana.
That should be our temperament.
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Gaura Hari bol! Nitäi Gaura Hari bol!
Kåñëa consciousness, Kåñëa consciousness, just as our Guru Mahäräj told:
püjäla rägapaöha gaurava bäìge, [mattala sädhu-jana viñaya range]
["The path of divine love is worshippable to us and should be held overhead as our
highest aspiration."] [Çréla Bhaktisiddhänta Saraswaté Öhäkura]
Rüpa and Sanätana, they, under the direct guidance of Mahäprabhu, they eliminated
grandeur wholly, grandeur of any type. Even social grandeur, this red cloth, that is also a
grandeur. That is showing the highest section of the preachers, the highest section of the
religious leaders, the sannyäséns, the preachers. That means the religious leaders, they
have got this robe, red cloth, so it has got some connection with grandeur, leadership,
social leadership, that was also eliminated by Rüpa and Sanätana. So much so that when
a big scholar came to discuss with them what is the real purpose of the çästra they
avoided, they did not consider it useful to spare their time in that useless discussion. "He
has not come with the spirit of enquiry, but he has come to conquer", so a waste of
energy, they avoided.
But Jéva Goswämé Prabhu, he could not tolerate so much self abnegation, because of
his Guru's position. "That they will ignore my Guru I can't tolerate that. I must fight
with him and I shall make him understand why my Gurudeva avoided his discussion,
avoided discussion with him, meaning it's sheer waste of time. Not that they're afraid
of his scholarship, and he proved that. And that increased the honour of the
Goswämé's there. And it was helpful for the general public to think how big Rüpa and
Sanätana is, and still they're so humble in dealing with their position, they're passing.
That helped the ordinary public to appreciate their greatness and thereby they were
benefited.
And this also was taken by our Guru Mahäräja, so some were of the opinion that our
Guru Mahäräja was the avatära of Goswämé. And I mentioned it in my own poem, that
stotram, that:
raga rupa sanatana kiti varam vara nitara kirtada jiva karam [?]
Who, kiti varam, who has hold fast the flag of Rüpa and Sanätana, and who is accepted
in particular section of the devotees as the incarnation of Jéva. So, his attitude was like
Jéva. Püjäla rägapaöha gaurava bäìge. "I shall gather together all the powers and
grandeurs and everything like that and I must put them on the, near the feet, divine feet
of my Gurudeva to show that all these things are only to worship the feet of the divine
master. Püjäla rägapaöha gaurava bäìge. But we have got no necessity for them, no
necessity for them. This has got two sides. One side, that the dark side is this, if we go to
handle with these things then we may be captivated in them. If we will admit that we will
be captivated in them, but only those that are masters of that idea, they can put them in
the worship of the higher sädhus.
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And another thing is this, that if it is not done then ordinary mass will feel that they
holds the highest position, and not the niñkiïcana, Rüpa and Sanätana. All the
(vaisajya?) is in the lower level. And the plainness of Våndävana, it is not in want of
grandeur but it does not require grandeur, it is above grandeur. The plainness, the
plainness, the real beauty does not require any grandeur or splendour, any (vaisajya?). It
is full in itself, something like that.
There was a talk between Çréväsa and Svarüpa Dämodara in Puré, in (Hora-pancami?)
day or so. Çréväsa Paëòita, he's pleading on behalf of Lakñmé Devé, (vaisajya?). Svarüpa
Dämodara, he has taken the part of the gopés in Våndävana. Two parties talking and a
mild fight is going on. Then Svarüpa Dämodara saying to Çréväsa: "You don't remember
that in Våndävana the trees, the creepers, the bush, and whatever simple things are to be
found there, they are not devoid of (vaisajya?), grandeur and splendour. But that is
underground. If they require it, it will come in their beck and call. But generally they do
not like it. It is above, the simplicity and the plainness, and the natural position, that is of
the highest type, you are to realise that. That those that have got such liking in their
heart they generally come to like Våndävana, not Svayaà Bhagavän. But others, they will
like Vaikuëöha, the land of grandeur, awe, power, reverence, all these things."
So we like to come to Kåñëa consciousness so we will be very much particular about
these things in our consideration, consideration. We are very small, and if we want the
biggest to be very near to us, He will have to come in a smaller shape to us, He will have
to come. So we shall be prepared for that. That we come to be very near, we are so mean
and He's so high, and we want intimate connection with Him. So, we should not think
anything, we should not be lover of very grandeur and splendour. There, to create
differences, create differences between everything, but only, only in the plane of
plainness and simplicity, and especially in the land of love and mercy, that high and low
camp, very close together, closely together. So close association with the highest, that is
only possible in the atmosphere of Våndävana. Not in any other place, any other place.
kana chedi pada locana [?]
To the affectionate mother, the blind son he seems to appear as a good eyed child. There
is a Bengali saying. The affection has got so much fascinating power, the ugly son may
seem to the affectionate mother very beautiful because all the defects is minimised by her
devotion, Yoga-Mäyä.
Bhakti is such, bhakti is a type of such grace that the distinction between the low and
high is minimised to the least point, even nothing. So we are so mean, we are so low, so
that will be our real soil, of our hankering where we can come in closer in the land of
that mercy.
yajna tavi chari kitchu nahi pai [?]
"If You come my Lord, if You come to search my qualities, to examine me, to test me, I
have got nothing to say. No capital, nothing to produce to You, a certificate. But only
Your grace, only Your grace." Mahäprabhu told, "Just go to that department and put
your petition." That department, and where? Without any consideration help is coming.
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Go, to that department. And don't mention that you have got this or that qualification,
no qualification, no qualification. There is a department where no qualification persons
are helped. Try to go there, and sincerely of course, you must be mindful of you own
position. In the internal mind you will foster that "I am so big. I am so great. I am such a
scholar, I am such," all these things internally. And externally hypocritically you will
present yourself in the ……………….. that won't do. You feel it, you feel it yourself, that
what you think you have got, all these qualifications, that is all sham, all wrong, all
hypocrisy. Really, you are nothing, no qualification, no qualification.
Bhaktivinoda Öhäkura says: tåëäd api sunécena, what is the meaning, tåëäd api sunécena?
He says: "I am lower than a blade of grass." Why? He says: "A blade of grass has got its,
some sort of position in the material world, some sort of intrinsic description, position,
quality. But what about me? I am of opposite quality, (vikrita?) I am disfigured. The
blade of grass has got its own identification of some type or other, but I am a diseased
person. No normal intrinsic nature I have got. I am a mad man. A man may not be
meritorious but he is of normal brain, he may be utilised in any position. But a mad man,
he may not be relied in any work."
That vikrita maskrista, vikrtya kitya [?]
I am vikrtya kitya [?] I am a misguided soul. My energy, my intelligence, everything,
focused towards opposite side. So my position is worse than a blade of grass." Tåëäd api
sunécena. "If I think really, my position is worse, because, I am beside myself. Whatever
may be the prospect and possibility of my future, but at present I am mad. So I am
negative, of negative value. So I am lower than the blade of grass, if figuratively it is to be
considered." So where to go for my benefit? Madhouse is my real place of treatment,
madhouse. And if I go to an ordinary hospital it will be of no help.
Gaura Hari bol! Nitäi Gaura Hari bol! Nitäi.
So Vaiñëava who are in the line, in this line, they are always helpful, under all
circumstances, Vaiñëava, and next, Vaiñëava çästra. First Vaiñëava and then Vaiñëava
çästra, they will be our healthy association and helper.
And other gods who are holding superior position here, they're of other type. Their
object they sincerely believe according to their mania, "but these are all bad, this
Vaiñëava, what is this? You will thrive here." This Charvaka and others, "Why you leave
this pleasant world of enjoyment and pleasure and running after phantasmagoria, what is
God, all these things? At present you are getting so much pleasure, and leaving this, your
mania is drawing you towards some future. Whether that is existing or not none can
say."
All these things, there are so many departments. To mix with them, that our precious
internal wealth will be at stake. So don't go to associate with them or to be beggar at their
door. Not reliable, they're naturally, they have no faith in this. In their good faith also, in
their so-called nature, they try to take, to worship, to draw to their jurisdiction, their
department. So don't, but at the same time don't unnecessarily make them your enemy,
that they will come and hinder you. Remain indifferent.
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navagiya kadacana, apare bramha rudraya navagiya kadacana [?]
At heart you know surely that your Master, your Lord, is Kåñëa. Without Våndävana lélä
nothing can satisfy you. The gopés, the different rasa, the säkha, the Yaçodä, the vätsalyarasa, even Yamunä, even the Govardhana-giri, even the so many forests, so many trees,
that has captured your heart, and your heart won't allow anything to enter there to
take possession. So your heart when it is already given to there. Only try to mix with
them that will help you to take them to that place, that place, the land of Kåñëa, the
land of Yaçodä in the vätsalya-rasa, Nanda, where the Lord bears the shoe of His father
on His head. And that is natural there, where the Yaçodä can whip her child for thieving
so many things, stealing so many things. And He's there. The bhakti, the devotion, the
love, the prema, can play with Him in such a way. It is possible. The Infinite has been,
has become the servant of the finite, as if, as if He's so low that He's subservient to the
finite. So low, not so high He is, so high He is, His high position where we may be taken,
so close connection. It is possible.
But: nirmat-saräëäà satäà, then one qualification is necessary Çrémad-Bhägavatam
[1.1.2] says in the beginning. All these attainments is in your favour, in your………
but one condition, nirmat-saräëäà satäà, this is only for those people, honest people.
The honesty is to be tested, to be examined, that honesty must be of this type, nirmatsarä. Complete elimination of the element like jealousy within you, jealousy. If jealousy
is there, …………… one who cannot tolerate the good of others, that is matsara, matsara
is he who cannot tolerate the good of another, that is, he's matsara. So Mäyävädéns all
matsara because they cannot tolerate that any other thing will hold the supreme
position where he will not be represented. With this idea they can go only up to
mukti, Brahmaloka. And after Brahmaloka if they're to enter, they will have admit that
without His representation highest thing can remain, highest things is existent, so
they're not matsara, they're not nirmat-sara.
But Bhägavata, the devotee, must be nirmat-sara. Our Guru Mahäräja used to, analogy,
this analogy, haleocentric and geocentric. Geocentric, the 'so ham' means geocentric.
"Because I am in the earth, earth must be in the centre. I won't admit any other plan or
proposal. I am on the earth, the earth must be in the centre." And that haleocentric,
"Though I am not in the sun, but I admit that sun is the centre." So the devotees, they're
of haleocentric thought. "He's all in all. I may be His negligent part, but I am not all in
all." But Mäyävädéns will say, "No, so ham, I am Brahma." They're all geocentric. And
haliocentric are the devotees. "No, Kåñëa is all."
So nirmat-saräëäà satäà, matsara, "I must be represented, I do not admit anything
where no taxation without representation, no admittance of giving any cause, rent,
where I am not the manager," so, that Washington's slogan. So, nirmat-saräëäà satäà…
the toleration of other's prosperity, superiority, that everyone is my Guru, in another
word. "Whatever I shall find there, everyone is my Guru and my guardian and my
affectionate friend." That sort of consciousness we are to get, we are to earn, nirmatsaräëäà satäà. Then we can only be admitted into the plane of Våndävana, nirmatsaräëäà, self-eliminated to the highest sense, then you will be there, you will be plane.
Everything is nirmat-saräëäà, but they are, the type is there, but the bad essence is not
there, bad odour is not there.
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So there, everything is adored, everything. The Nanda's shoes are being adored on the
head of the Supreme. What is the position? The shoe of Nanda is taken on the head,
Whom we take to be the Supreme Entity. Because there is no nirmat-saräëäà…….
None has any conception of the superiority of, cannot tolerate the superiority of others.
It is such. The plane, the first fate is that, the general creed is that, and there of course
development for the lélä, the development, the big and small, all these things are there.
But the party feeling, this separate consciousness, and that sort of party feeling is
eliminated. That is lélä, play. Real fight and mock fight. Drama, a man is killed, a man
who is killed in a drama fight, he gets more applause than the hero, it may be.
Prabhupäda told that (singha prasena nabadip?) Sringha killed Prasena, then Sringha was
again killed by Jämbavän. Because it is lélä, so who is killed, the killer and the killed,
both are satisfied. Both, who is killed, he is feeling misery? No. Because killing is not in
fact eternal, cetana. In Vaikuëöha, nothing is killed, all is eternal, all is consciousness.
Then the play of killing and being killed - that is only a form, only a form. So both are
being satisfied. Who is being killed, who is robbed, he is also satisfied, who is robbing he
is also satisfied. That play, that is lélä, without causing any real misery to any party.
And the movement, the movement is going, movement does not effect any dissipation.
Movement generally means some dissipation of energy, dissipation, but here, the
movement without any dissipation, rather promoting energy, the opposite, because the
very nature of things requires it. Where there is no death, where there is no pain, but still
the drama, the play is going on like that. So we are to understand in that way.
Because it is (abnisa?) the soul is immortal. Supersoul, what is the question of being in
mortality? And what is immortal that is constant, there is no dissipation, there is no
mortal transformation. It is already constant thing. And distinct play is going on as if
killer, killing, all these things, and giving, non-giving, infinite. If we deal with zero, so if
we can deal with infinite, if you deal with zero everything is unaffected. So all
transactions zero. Then, wherever you are you are there, no play, no loss…
End of side A, start of side B.
Devotee: Çrédhara Mahäräj, you were saying earlier on that the leaders of the masses
should be honoured so that they will not be an obstacle on the path of devotional
service. So if they are an obstacle, somehow or other they represent an obstacle on the
path of devotional service, should we still honour them?
Swämé B.R. Çrédhara: Who is he?
Devotee: Nitya-siddha, disciple of Jaya Tértha Mahäräj.
Swämé B.R. Çrédhara: What is his question?
Devotee: He said, "You say we should honour the leaders of the masses so that they
don't give some obstacle. But if they do give an obstacle should we still honour them?
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Swämé B.R. Çrédhara: Then conditionally, if you give more honour, where that degree
of honour he may be conquered, generally, to avoid with some honour, that is the
process given by Mahäprabhu, amäninä mänadena. Your dealings should be generally,
that will be more effective in the long run, amäninä, you don't want any honour from
them but you will give their due honour. That process generally to be used, and in the
long run that has been seen to be more successful in our way, in our journey. It is not
possible, everywhere according to the temperament of the person, and they will have to
suffer from the reaction. But on the whole that has been found to be the highest process,
because the journey is not very short, a long way. And that attitude has been considered
to be the most useful, amäninä mänadena, don't want any honour but give honour to
them. You are aloof. In Bhägavatam also:
prema maytika upeksa bhani sesa visasita [?]
Those that are against you………….. indifferent to them, not attack offensive for
offensive. That will waste your energy more. But avoid, avoid. If we stick to that in the
long run you will be victorious, upekña. Prema, love, affinity towards God, ………..
friendship with the devotees, and (balish?) that ordinary ignorant, to be benevolent
towards them, and to the ordinary, the general recommendation from Bhägavatam. And
from Mahäprabhu something more, amäninä mänadena, and tåëäd api sunécena, taror api
sahiñëunä. Don't oppose anyone, give opposition to anyone, but still if opposition comes
to you, try to tolerate. But especially don't encroach on the honour of anyone but give
honour to all. This policy will help you more for the longest journey.
Hare Kåñëa. Gaura Hari bol! Gaura Hari bol! Gaura Hari bol! Gaura Hari bol! Nitäi
Gaura Hari bol! Nitäi Gaura Hari bol! Nitäi Gaura Hari bol! Hare Kåñëa. Hare Kåñëa.
All the positive energy we can collect should be devoted towards the, should be
dedicated towards my highest aim. Maximum we can gather should not be wasted in any
other way, but to my highest aim. And at the same time, if He likes to protect me He can
do. I am not living in the relativity of a stone, but all conscious, omniscient and
omnipotent entity. He's seeing everything and if He likes He can interfere. As in the case
of Prahläda and so many other devotees, He participated to protect His devotees.
Devotee: May I ask a question?
Swämé B.R. Çrédhara: Yes.
Devotee: What Rüpa Goswämé says in Upadeçämåta, that one of the causes of fall down
is to over endeavour to get things which are very difficult materially. So what is the limit
of our endeavour to get things for Kåñëa which are very difficult?
Swämé B.R. Çrédhara: Everywhere you cut your coat according to your cloth.
Devotees: Ha, ha, ha, ha, ha.
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Swämé B.R. Çrédhara: That is yukta-vairägya, that is applicable everywhere,
everywhere. As our Guru Mahäräj told, (maharambha?) That a man he has got the
capacity of managing a kingdom, an empire, he can find more time, make much time,
much leisure. And another man he cannot manage his own (healthier sheer type
members?) the whole time engrossed there and becomes mad to manage the family
affairs. So according to the capacity one is to adjust himself in his own way.
Suppose if a devotee is a king and there is molestation in the temple under his rule, he
can…………. in that position he has got his duty. He must go to protect them with
punishment, because he's a king, he's in that position of that government. But
indifferently he may do that, he is king, not as a man. Ostentatiously he may go on
with his duty, but internally he may be non-interfering.
Bhaktivinoda Öhäkura has written in Kåñëa-saàhitä, (baha grahi sara grahi?) Two
types of people - one reads, hears, and collects many things in the form of advice and
understanding - but they cannot find out the gist, the very substance of the thing. But
(sara grahi?) they collect the very gist of everything and eliminate the burden. And in
the (sara grahi?), the highest class of devotion, externally he's managing the
government and society, everything he's doing, but internally perhaps he's a gopé of
Våndävana, a gopé internally, there he's another and he's doing his duty that way. But
externally he's a king, or he's a general, he's fighting. So such double function also
may happen, one may have, sometimes, not always.
madhuri kusa madhavi vraja radhavi koto rani [?]
Sometimes the most stern and hard personality over, but internally may be soft like a
flower, more soft than a flower his heart may be.
Hare Kåñëa.
Rämacandra, He's weeping after the, when Sétä was taken away by Rävaëa, weeping of
Rämacandra created a river we are told. …………………. was created by the water of
the eyes of Rämacandra so much for Sétä Devé. Again, He banished Sétä Devé.
madhuri kusa madhavi vraja radhavi koto rani [?]
Hare Kåñëa. Lélä. Gaura Hari bol! Gaura Hari bol! Gaura Hari bol!
Nitäi Gaura Hari bol! Nitäi Gaura Hari bol!
Devotee: In Bhagavad-gétä Kåñëa says that in the beginning He instructed this science
to the Sun god. Didn't He instruct it first the science to Brahmä? Was Brahmä not the
first one?
Swämé B.R. Çrédhara: No. Vaivasvata, the son of Brahmä was Vaivasvata………
imaà vivasvate yogaà, proktavän aham avyayam
vivasvän manave präha, manur ikñväkave 'bravét
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[The Supreme Lord said: Previously, I imparted to Sürya this changeless path of
knowledge, which is achieved by selfless action. Sürya, the presiding deity of the sun,
delivered it to his son Vaivasvata Manu, exactly as he had heard it from Me.
Thereafter, Manu instructed the same knowledge to his son Ikñväku.]
[Bhagavad-gétä, 4.1]
Vaivasvata Manu, the son of Vivasvän was Manu, the first Manu, who compiled Manusaàhitä, the dharma of the varëäçrama.
imaà vivasvate yogaà, proktavän aham avyayam
vivasvän manave präha, manur ikñväkave 'bravét
sa käleneha mahatä, yogo nañöaù parantapa
[evaà paramparä-präptam, imaà räjarñayo viduù
sa käleneha mahatä, yogo nañöaù parantapa]
["O conqueror of the enemy, in this way, the saintly kings such as Nimi, Janaka, and
others, learned this path of knowledge through the divine succession. Presently, after the
passage of a long period of time, this teaching has been almost completely lost."]
[Bhagavad-gétä, 4.2]
"In course of time that is all vanished. Again, the same thing I am repeating to you."
Devotee: We thought that the first created being who received transcendental
knowledge from Kåñëa was Brahmä.
Swämé B.R. Çrédhara: Tene brahma hådä ya ädi-kavaye [Çrémad-Bhägavatam, 1.1.1]. In
the way of His inspiration He revealed everything, impressed everything to Brahmä. And
Vaivasvata when He talked gave some, (in some of His form?).
You may consult the tika whether it is mentioned there, in form of (who?) He talked
with Vivasvän. I don't remember. Imaà vivasvate yogaà, proktavän aham avyayam.
Devotee: Bäladeva Vidyäbhüñaëa tika?
Swämé B.R. Çrédhara: I don't think so, maybe, there are so many tikas. Viçvanätha's
[Cakravarté Öhäkura] is the most elaborate. Vivasvän manave präha, manur ikñväkave
'bravét. Sa käleneha mahatä, yogo nañöaù parantapa. That is karma-yoga. "Do, but don't
be, don't worry with the result, consequence. Do as your duty."
karmaëy evädhikäras te, mä phaleñu kadäcana
mä karma-phala-hetur bhür, mä te saìgo 'stv akarmaëi
["I shall now describe niñkäma karma-yoga, the path of selfless action. You have a right
to perform your natural prescribed duties, but you are not entitled to any fruits of that
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action. You should neither act with desire to enjoy the fruits of your work, nor, as a
result, should you be attached to neglecting your duties."] [Bhagavad-gétä, 2.47]
"Do as duty. Never abandon it. And don't aspire after the consequence. Because the
result, the consequence, is with Me. You are a part, and the consequence depends not
on the respective small part of duty, but it depends on the resultant of the whole,
whole universe. So it is with Mine, the resultant is with Mine, result with Mine. But
duty, your partial duty you may do, you should do. But the result, that your part will
produce your desired result, it is not possible. So many duties and the results must be
combined together and the resultant will follow. So it is with Me, leave it with Me.
Karmaëy evädhikäras te, mä phaleñu kadäcana. All is always Mine."
bhoktäraà yajïa-tapasäà, sarva-loka-maheçvaram
suhådaà sarvva-bhütänäà, jïätvä mäà çäntim åcchati
["I am the enjoyer of the results of sacrifice performed by the fruit-hunter, as well as the
results of austerity performed by the liberation-seeker - I am their only worshippable
object; I am Näräyaëa, the indwelling monitor of all planes of life, and the Supreme
Worshippable Personality who awards liberation. And I am the well-wisher of all - I am
Kåñëa, the devotee's most adorable friend. The soul who thus knows My true identity
attains the ecstasy of knowing his own original divine identity."] [Bhagavad-gétä, 5.29]
I am fallible.
hrday tat karma phalam sri krsnaya samasti tamasta [?]
yat karoñi yad açnäsi, yaj juhoñi dadäsi yat
yat tapasyasi kaunteya, tat kuruñva mad arpaëam
["O son of Kunté, whatever you do, whatever you eat, whatever you offer in sacrifice,
whatever you offer in charity, and whatever austere vows you may keep - do everything
as an offering unto Me."] [Bhagavad-gétä, 9.27]
Do, leaving the result to the Infinite, then you will be unaffected. Otherwise, if you
pin down with that result, it will, is impossible to get, to come within your fist. You
will be, there will be the seed of your misery, the seed of your, the misery of your
future life will be in the expectant attitude of your own deed. Leave it there. You are
free. But at the same time don't deny to discharge your duty, your quota. You must do
that. That is karma-yoga. Do everything as duty. Don't aspire after any result for that.
If it will come to you, you will try to be satisfied with that. That is karma-yoga.
Karma-sannyäsät, karma-yogo viçiñyate, the sannyäsa.
[sannyäsaù karma-yogaç ca, niùçreyasa-karäv ubhau
tayos tu karma-sannyäsät, karma-yogo viçiñyate]
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[The Supreme Lord said: Both renunciation of action and the path of selfless action are
greatly beneficial. Yet, of the two, you will have to understand that the application of
selfless action is superior.] [Bhagavad-gétä, 5.2.]
If you give up the external duty then you will be loser in many respects.
surdha ja praprita tena pasudena karma [?]
Even your living will be in danger if you leave karma, eliminate karma exclusively from
your program. So don't eliminate karma. Do, and that does not mean that vikarma you
will invite. Do what is generally prescribed in the çästra, do accordingly, but never aspire
after the result. It leads to Me…
ahaà hi sarva-yajïänäà, bhoktä ca prabhur eva ca
[na tu mäm abhijänanti, tattvenätaç cyavanti te]
["-Because I alone am the enjoyer and rewarder of all sacrifices. But since they cannot
know Me in this way, they again undergo birth, disease, infirmity, and death."]
[Bhagavad-gétä, 9.24]
…leads to the Infinite.
Hare Kåñëa. Gaura Hari. Gaura Hari. Gaura Hari.
Devotee: One question.
Devotee: Mahäräja, the nine islands of Navadwépa, it is said that each one corresponds
to one of the nine processes of devotional service, çravaëaà kértanaà smaraëaà pädasevanam [Çrémad-Bhägavatam, 7.5.23-24] It is said that Antardwépa corresponds to ätmanivedanam. So which process of devotional service is corresponding to this island,
Koladwépa?
Swämé B.R. Çrédhara: Koladwépa - päda-sevana.
Devotee: Päda-sevana?
Swämé B.R. Çrédhara: Päda-sevana. And Lakñmé Devé, she generally represents that sort
of service, päda-sevana. She has got her special tendency to service of Näräyaëa with
päda-sevana, in the viddhi-märga.
Devotee: Aparädha-bhaïjan-päö - [the place where all offences of those who surrender
are forgiven.]
Swämé B.R. Çrédhara: And in Mahäprabhu's lélä it has been added, aparädha-bhaïjan,
here in the päda-sevana part of His Dhäma He showed His extensive mercy by releasing
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the greatest offender against Him. He pardoned them. A general forgiveness He showed
to the offenders in the lélä. Koladwépa.
kuliyä-grämete äsi' çré-kåñëa-caitanya, hena nähi, yä 're prabhu nä karilä dhanya
["At Koladvépa - the Govardhana Hill of Våndävana, concealed in Çré Navadvépa Dhäma the Most Generous Absolute expressed Himself in His maximum generosity. Without
considering any crime, He absolved whoever He found. He accepted them all."]
[Caitanya-Bhägavat, Antya-lélä, 3.541]
All object was fulfilled by Mahäprabhu here in Koladwépa, when after sannyäsa He came
here. After sannyäsa, after five years, He once visited His home and at that time when He
came first here and He took His residence in Vasudeva Särvabhauma's brother, VidyaVachaspati. Vidya-Vachaspati he was the brother of Vasudeva Särvabhauma, and the
Guru of Sanätana Gosvämé. He put up with him there, and came for bath in the
Ganges. And so many offenders flocked together around Him and prayed for, prayed
to be forgiven, pardoned. And He granted general amnesty. "Yes. I absolve you all,
from all the offences you committed against Me." One Cäpäla Gopäl - "Oh, you have
committed offence to Çréväsa Paëòita, not to Me, so you have to go to him for forgiveness
and he'll forgive you." He told.
Gaura Hari bol! Gaura Hari. Gaura Hari. Gaura Hari. Nitäi Gaura Hari bol!
Devotee: One more question? In Bhagavad-gétä Kåñëa says: Aksaraà brahma paramaà,
svabhävo 'dhyätmam ucyate.
[aksaraà brahma paramaà, svabhävo 'dhyätmam ucyate
bhüta-bhävodbhava-karo, visargaù karma-saàjïitaù]
[The Supreme Lord said: Certainly Brahman is the indestructible, unchangeable
Absolute Truth, and the pure spirit soul is the genuine personality of the living being.
The word "karma" denotes abnegation for the sake of a demigod, which produces the
bodies of humans and other species, created by the agency of gross and subtle material
elements; this abnegation refers to the performance of charity, sacrifice, austerity, and
all duties rendered for the propitiation of that god.] [Bhagavad-gétä, 8.3]
So this, I have a little confusion as to what is He referring to as the svabhävo of
Brahman as dhyätmam. What is this dhyätmam translation proper?
Swämé B.R. Çrédhara: Svabhävo 'dhyätmam ucyate. Aksaraà brahma paramaà - that
you understand?
Devotee: Yes.
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Swämé B.R. Çrédhara: Aksaraà. Svabhävo aksaraà brahma paramaà, then, svabhävo
'dhyätmam ucyate, bhüta-bhävodbhava-karo, visargaù karma-saàjïitaù. Then?
adhibhütaà kñaro bhävaù, puruñaç cädhidaivatam
adhiyajïo 'ham evätra, dehe deha-bhåtäà vara
["Physical nature is known to be endlessly mutable. The universe is the cosmic form of
the Supreme Lord, and I am that Lord represented as the Supersoul, dwelling in the heart
of every embodied being." [Bhagavad-gétä, 8.4]
Svabhävo………. which is including, in the area of karma, the action and reaction in
this world, svabhävo, that is the, when duties in the mental system, which is checked
by force and ideal, action, reaction, in the subtle form in the mental system. That is
adhyätma, svabhävo. The soul is independent of that, that is it's captured in the mental
system, and the mental system, that is composed of many subtle things in the different
stages of this world of exploitation, up to Satyaloka. The saguìa, satya, raja, tama, tréguëa. In the subtle body, which contains within it the result of karma, that up to
Brahmaloka, this practical, this natural life. That is adhyätmam………………
Ätmä means svabhävo, the nature. What is the nature? That will be karma, the result of
karma that is contained in the mental system and creates svabhäva. There'll be rajasvabhäva, sattya-svabhäva, and tama-svabhäva. And svabhäva of animals, the birds, the
beasts, the worms, the gods, the åñis, that are in the circle of this mäyä, the twenty-four
stages of life within mäyä. That is svabhäva, within mental jurisdiction. With the
dissolution of the mind one attains Brahmaloka and further up. Otherwise he's
captured, the ätmä is captured in the mental tendencies, mental system. By the
dissolution of the mental system one is liberated, aksara. Do you follow?
Devotee: Yes. Now this adhyätmam is temporary? Svabhäva is temporary?
Swämé B.R. Çrédhara: Not temporary. After liberation it will disappear. With baddhajéva, it is constant. Wherever he goes he has got the mentality, the duty, connected in
exploitation, gross or subtle, thin or very dense, the exploitation. Sattya, raja, tama,
within exploitation known as false identification. ……….. "I am enjoyer, and unique,
wandering in the world………………
that is all adhyätmam, adhyätmam ucyate, the soul is captured in the mental tendency
in the ambition of exploitation. The soul captured in the ambition of exploitation, that
is, the whole life is ucyate. And when the charm for exploitation vanishes he's
liberated. Then, when he can appreciate the life of dedication he enters Vaikuëöha.
And fullest surrender, wholesale surrender to the Lord of love, then he attains
Våndävana, in this way.
brähmaëänäà sahasrebhyaù satra-yäjé viçiñyate
satra-yäji-sahasrebhyaù sarvva-vedänta-päragaù
sarvva-vedänta-vit-koö yä viñëubhakto viçiñyate
vaiñëavänäà sahasrebhyaù ekäntyeko viçiñyate
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["Among many thousands of brähmaëas, a yajïika brähmaëa is best. Among thousands
of yajïika brähmaëas, one who fully knows Vedänta is best. Among millions of knowers
of Vedänta, one who is a devotee of Viñëu is best. And among thousands of devotees of
Viñëu, one who is an unalloyed Vaiñëava is best."]
[Hari-Bhakti-Viläsa, 10.117] + [Bhakti-Sandarbha, 117]
"I am the enjoyer of the sacrifice. All the yajïa, all the sacrifice meant for Me only. I am
the recipient of all sacrifices anywhere it is mentioned, practised." Hare Kåñëa. "I am the
bhokta." For Itself. "Everything for Me." Artheñu abhijïaù svaräö [Çrémad-Bhägavatam,
1.1.1.] "I know why every event is for Me, every event happening for Me. I know the
meaning, none else. The creeper is moving, I know the meaning, none else. Absolute
Mind, and without no purpose, the creeper moving in the way and it has got meaning,
and I know the meaning, absolutely, and none else. I am everywhere. I am interested in
everything. And everything happens to satisfy Me only. No other aim they may have.
When they think there may be other end of life they're in mäyä. They're suffering from
false errand."
Hare Kåñëa. Gaura Hari. Gaura Hari. Gaura Hari. Gaura Hari. Nitäi Gaura Hari bol!
So, Akñayänanda Mahäräja, you are to reply those letters of…
Devotee: One more question first Mahäräja, here. One boy likes to ask one more
question.
Devotee: Mahäräja, for proper functioning of this material world there are so many laws
and arrangements. Then what is the position of the spiritual world?
Swämé B.R. Çrédhara: It is infinite. And whatever we can conceive that is only finite of
the finite. What we can do? The soul in - so much magnitude we can conceive, that is
in one part. Such is infinite. Infinite is so great, so deep.
In Bhagavad-gétä, Kåñëa says to Arjuna: "I am so, I am so, I am so, I am such, I am
such. Arjuna, what more I shall say to you? In nutshell, in conclusion, I say this much
to you. Whatever you can conceive, that is in My one negligent part. I am so. Think
about Me like this. That what more, the most you can conceive, that forms only a
negligent part. I am such."
So, we may not try to conceive, to have the conception of the Infinite. That is futile.
So, jïäne prayäsam udapäsya:
[jïäne prayäsam udapäsya namanta eva, jévanti san-mukharitäà bhavadéya-värtäm
sthäne sthitäù çruti-gatäà tanu-väì-manobhir, ye präyaço 'jita jito 'py asi tais tri-lokyäm]
["Oh Lord, Oh Unconquerable One, those devotees who, completely giving up all
attempts on the path of jïäna of attaining the non-differentiated platform known as
Brahma by hearing the transcendental narratives of Your pastimes, which emanates from
the lotus mouths of the mahä-bhägavat sädhus and pass their lives by engaging their
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body, mind and words in pure devotion, easily conquer You, although You are the most
difficult to attain in the three worlds."] [Çrémad-Bhagavatäm, 10.14.3]
Don't indulge your intellect to capture the Infinite within your fist. That is useless. But
only how you can utilise yourself in the universe, that should be your enquiry. "That I
am a point in the infinite. Still I am something. How can I utilise myself in this infinite?"
That should be my duty to know, and then I'll be normal. And if I want intellectually to
know more and more, more and more - wild goose chasing - that is a kind of disease. But
normality will return in me when I shall think that, "It is impossible. But I am a part of
the Infinite. How can I utilise myself in this Infinite?" To know that and to do that, that
will be the best thing recommended to us, for us. Know thyself, and do accordingly. The
Infinite is there, you also are there, and you are a part of that Infinite it is also true. Then,
you have got your own partial duty and you must do that and satisfy yourself. And you
know that, then you will be able to come in touch with the Infinite. There you can meet
Infinite in Its highest form that is possible for you to get. That is the conclusion of the
scripture, of the experts, of the revealed, received, revealed truth.
Hare Kåñëa. Hare Kåñëa. Gaura Hari. Gaura Hari. Gaura Hari. Gaura Hari bol! Gaura
Hari bol! Gaura Hari bol! Gaura Hari bol! Nitäi Gaura Hari bol! Nitäi Gaura Hari bol!
…….
…Malati here?
Devotee: Malati?
Swämé B.R. Çrédhara: Two letters yesterday came in her name. Has she got them?
Devotee: She's in Calcutta Mahäräj.

End of recording, date unknown.
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