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His Divine Grace Çréla Bhakti Rakñaka Çrédhara Mahäräja
Swämé B.R. Çrédhara: …….. he told that the Kåñëa consciousness, it will
propagate, Kåñëa consciousness will propagate without caring for any law or
dékñä.
[äkåñöhiù kåta-cetasäà sumanasä-muccäöanaà cäàhasäm
äcaëòäla mamü kaloka sulabho vaçyaç ca muktiçriyaù
no dékñäà na ca sat-kriyäà na ca puraçcaryäà manägékñate
mantro 'yaà rasanä-spåg eva phalati çré kåñëa nämätmakaù ]
["The Holy Name of Kåñëa is an attractive feature for many saintly, liberal
people. It is the annihilator of all sinful reactions and is so powerful that save
for the dumb who cannot chant it, it is readily available to everyone, including
the lowest type of man, the caëòäla. The Holy Name of Kåñëa is the controller
of the opulence of liberation, and it is identical with Çré Kåñëa. Simply by
touching the Holy Name with one's tongue, immediate effects are produced.
Chanting the Holy Name does not depend on initiation, pious activities, or the
puraçcaryä regulative principles generally observed before initiation. The Holy
Name does not wait for all these activities. It is self-sufficient."]
[Çré Rüpa Goswämé's, Padyävalé, 29]
Kåñëa-Näma, the mantra pertaining to Kåñëa-Näma, has got free access to the
world without considering any caste, creed, qualification, it is of such nature.
As Govardhana, no rules or regulations to be followed by the cow species to
propagate them, from this Govardhana idea he came to deliver what is similar,
to extend, the extension, self-extension of Kåñëa consciousness does not care for
any external limitation. It can go anywhere and everywhere freely, this ragamarga, raga-pradhana, not vidhi-pradhana. Kåñëa consciousness in itself is more
of love than of rules and regulations. Rules and regulations have not got much to
do with this respect of Kåñëa consciousness.
In Näräyaëa consciousness, to spread, there is more necessity to law and order,
rules regulations, but not in Kåñëa consciousness. Unbridled, unbridled, this
raga-marga does not care for …….. mercy does not care for any qualification, it is
the duty of the justice to seek for qualification, but mercy has got no such limit of
its own, does not care. The area of love, love means mercy, where the
compensation for the weak section is a natural character, a natural flow. Always
ready, the provision is there to compensate the weak, the unfit. Already it is
reckoned.
Only one thing, is the çraddhä, the free accepting mood. Only this is to be
considered, laulyam, if He gives to you only you won't throw it, cast it aside.
Only the recipient if they're a little alert of accepting them, laulyam.
[kåñëa-bhakti-rasa-bhävitä matiù, kriyatäà yadi kuto 'pi labhyate
tatra laulyam api mülyam ekalaà, janma-koöi-sukåtair na labhyate ]
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["Pure devotional service to Kåñëa cannot be obtained by performing pious
activities even for millions of births. It can be purchased only by paying one price;
intense eagerness. Wherever it is available, one must purchase it immediately."]
[Caitanya-caritämåta, Madhya-lélä, 8.70]
And çraddhä, regard, no question of any qualification of his previous life, there
is one nature. Another thing I found yesterday night, thinking:
bhidyate hådaya-granthiç, chidyante sarva-saàçayäù
kñéyante cäsya karmäëi, mayi dåñöe 'khilätmani
["The knot in the heart is pierced, all misgivings are cut to pieces and the chain of
fruitive actions is terminated when I am seen as the Supreme Personality of
Godhead."] [Çrémad-Bhägavatam, 11.20.30
This bhidyate hådaya-granthiç, the meaning should be, I think, "That our heart is
sealed and the seal will be broken open," bhidyate hådaya-granthiç. Coming in
contact with Kåñëa consciousness our sealed heart, the seal is broken and it
awakens, it is opened to receive Kåñëa, rasa. Heart's concern is with the rasa,
änanda, ecstasy, charm, mädhurya. It is heart not brain. And chidyante sarvasaàçayäù is concerned with the brain. The heart has been given the most
important, the first condition, bhidyate hådaya-granthiç, that is buried, the heart is
covered and the heart opens, awakens, to receive raso vai saù, akhila-rasämåtamurtiù.
[raso vai saù rasaà hyeväyaà labdhänandé bhavati
ko hyevänyät kaù präëyät yadeña äkäça änando na syät eña hyevänandayati ]
["Çré Kåñëa is the embodiment of all ecstatic bliss; He is the reservoir of all
pleasure. Having derived ecstasy from Him, the individual souls become blissful.
For, who indeed, could breath, who could be alive if this Blissful Lord were not
present within the hearts of all souls. He alone bestows ecstasy."]
[Taittiréya-Upaniñad, 2.7]
The positive, to catch the positive good. Heart, hådaya, hådaya-granthiç, it is tied
down, heart is tied down, it is sealed. Kåñëa kértana breaks the seal of the heart
and the heart awakens to receive dasaratha änanda sundara. And then next, in the
plane of knowledge, chidyante sarva-saàçayäù and raso 'py asya, paraà dåñövä
nivartate:
[viñayä vinivartante, nirähärasya dehinaù
rasa-varjaà raso 'py asya, paraà dåñövä nivartate]
["Although the person of gross corporeal consciousness may avoid sense objects
by external renunciation, his eagerness for sense enjoyment remains within.
However, inner attachment to sense objects is spontaneously denounced by the
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person of properly adjusted intelligence, due to his having had a glimpse of the
all-attractive beauty of the Supreme Truth."] [Bhagavad-gétä, 2.59]
First taste and then suspicion vanishes. After getting the taste, raso 'py asya, and
yukta äséta mat-paraù:
[täni sarväëi saàyamya, yukta äséta mat-paraù
vaçe hi yasyendriyäëi, tasya prajïä pratiñöhitä ]
["By the practice of perfect devotion to Me, the bhakti-yogés bring their senses
under proper control. One whose senses are controlled is truly intelligent."]
[Bhagavad-gétä, 2.61]
When he gets the taste of the real rasa, the änandam, ecstasy, then necessarily
all doubts are cleared by this practical participation. First getting the taste,
heart, when heart is appealed, heart is captured, brain follows. "Yes, I want this
thing. I was searching for this." The heart will say. "I was searching for this."
Satisfied, the heart will say. Then the brain will come, will follow, "Yes, no
other doubt, no doubt. This is the highest thing of our search. Dissolve
everything." Then karma will close all workshops. The thing, searching, inner
searching, the heart will say, "I have got." The brain will say, "It is the thing.
Stop all workshops and adjust accordingly." This karma, jïäna and hådaya,
bhakti. Bhidyate hådaya-granthiç, coming in touch with Kåñëa consciousness the
first thing is that our heart awakens, hådaya-granthiç, bhidyate. Positive, first thing
supplied to us positive to the heart, heart is captured and brain approves and then
our energising in the opposite directions stops.
Hare Kåñëa. Gaura Hari. Gaura Hari. Gaura Hari. Gaura Hari.
So Kåñëa consciousness that is the wealth of the heart, anuräga, and does not
worry with differences amongst the receivers or amongst the purchasers or
customers for their different qualifications. Govardhana, it goes like the cow
species to extend itself without caring for any law, only one whether he will
accept. "Yes, he has eagerness to accept, laulyam." Only one qualification is
laulyam, he wants it really, that he wants it really, that is qualification. "Do you
want this?" "Yes, it is good, it is tasteful." "Yes, you get it." If the demand, the
prayer is genuine, "All right, no other conditions to be required. Only you want
it?" "Yes, I want it sincerely," you say. "Get it." That is the simple transaction.
You want you have. If you want you will have. Kåñëa consciousness is a most
simple transaction. Fitness, unfitness, these questions are very non-important.
Want and have.
Gaura Hari. Gaura Hari. Gaura Hari. Nitäi Gaura Hari bol! Nitäi Gaura Hari bol!
Nityänanda Prabhu, those that do not want it He won't allow them to go away.
"No, try to want. I request you." He's going a step further. "I do not want." He
won't leave him. Here, Nityänanda Prabhu won't allow if anyone says, "I do not
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want this." "No, you have to want, you have to desire it. You think. I request you
earnestly, you use it and then you will be able to understand, to feel the utility."
Just as the expert merchant will distribute the specimen to the customers. "Oh,
no money now. I am giving, you use, if you feel the value, the utility, then you
will purchase. Now I am freely distributing in the market." To capture the market
there's free distribution by the clever merchant. "Take it, take it, no price, no
question of price now. First taste and then afterwards."
So Nityänanda, bhaja gauräìga:
[bhaja gauräìga, kaha gauräìga laha gauranger näma,
yei jana gauräìga bhaje sei amära präna ]
["Worship Gauräìga, speak of Gauräìga, chant Gauräìga's Name. Whoever
worships Çré Gauräìga is My life and soul. Come straight to the campaign of Çré
Caitanya and you will safely attain Våndävana."]
ata bhuli nityananda bhumi gauri jai sona padva jana dulai?
The attempt, the appeal from the negative side, not aggression. Nityänanda
began to cry, falling at the door of the feet of the customers. "Accept, accept this,
accept Me. Don't dismiss Me, don't drive Me away. What I say, do it. Give your
attention towards Gauräìga. This is My appeal, nothing else. Some attention
towards Gauräìga and you'll be benefited beyond expectation. This is My request
to you all." Shedding tears and also where necessary He began to roll at the door
of the person. "You are suspicious to accept. No, no, no suspicion. I appeal
fervently no suspicion, accept, accept, believe Me, believe Me, accept Gauräìga."
In this way Nityänanda Prabhu tried his best especially these two sides of the
Ganges He used to wander, roam and preach about Gauräìga. He knows
Gauräìga.
Just as Baladeva, He's also seen to perform rasa-lélä. But we have been advised
to look at the rasa-lélä of Baladeva in a particular way by Sanätana Goswämé.
Baladeva is seen to externally imitate the rasa-lélä of Kåñëa but it is not so. At
heart He is arranging rasa-lélä for Kåñëa. Externally He's seen to imitate the rasalélä of Kåñëa but His nature shows to the experts of this line that He's all
dedicated towards Kåñëa otherwise He's not Baladeva. He has got no individual
personality for His own enjoyment. Every atom in His body is always eager to
make arrangements for the enjoyment of Kåñëa, then only He's Baladeva. So
Nityänanda Prabhu is also such that every atom of the body of Nityänanda
Prabhu conscious, atom means not material, cinmaya, but is only meant for the
service and satisfaction of Gauräìga.
So much so that one day Çacé Devé had a dream that Kåñëa and Balaräma is on the
throne and Nityänanda, He's trying to attract Baladeva. "You come down from the
throne. Your day's past away. Now My Lord Gauräìga He will be installed there
on the throne."
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But Baladeva fighting, "No, I can't do unto My Lord Kåñëa."
So there is a fight and then Nityänanda was stronger and He took Baladeva down
from the throne. "Your day's gone. Now the day for My Master, Gauräìga, has
come. So You are a trespasser, usurper, so You must come away."
And Baladeva could not successfully fight with Nityänanda Who took Him down.
So Nityänanda's position to Gauräìga is such. He has got nothing of His own but
His everything is Gauräìga. Audärya (generosity), just as Baladeva is to Kåñëa,
so Nityänanda is to Gauräìga, to distribute in a most generous way that Vraja
prema that is to be distributed to one and all. That was Their campaign and Their
aim of incarnation.
bhaja gauräìga, kaha gauräìga laha gauranger näma,
yei jana gauräìga bhaje sei amära präna
["Worship Gauräìga, speak of Gauräìga, chant Gauräìga's Name. Whoever
worships Çré Gauräìga is My life and soul. Come straight to the campaign of Çré
Caitanya and you will safely attain Våndävana."]
Nityänanda tried His best for the acceptance of Mahäprabhu to the people at large.
And what is this? "Come straight to Gauräìga and safely you will have
Våndävana." And Navadwépa is also not less valuable. Våndävana, the same rasa
in one type in Våndävana and another type in Navadwépa. Some have got special
attraction for Våndävana lélä and another group has got special attraction for
Navadwépa lélä and a third group represents both the camps, audärya, more
generous. There within the circle and here, the same thing to distribute out of
the circle, so more generous.
kåñëa-lélä amåta-sara, tära çata çata dhara, daça-dike vahe yähä haite,
se caitanya-lélä haya, sarovara akñaya, mano-haàsa caräha' tahate
["There is no doubt that we find the highest nectarine taste of rasa in kåñëa-lélä.
But what is gaura-lélä? In gaura-lélä, the nectar of kåñëa-lélä is not confined to a
limited circle, but is being distributed on all sides. It is just as if from all ten sides
of the nectarine lake of kåñëa-lélä hundreds of streams are flowing."]
[Caitanya-caritämåta, Madhya-lélä, 25.271]
Kåñëadäsa Kaviräja Goswämé's conception is this. "Kåñëa is amåta-sara, yes, the
highest nectarean taste we find in kåñëa-lélä no doubt. But what is gaura-lélä? That
is just a lake from ten sides, , tära çata çata dhara, daça-dike, hundreds of streams
are coming from that lake of kåñëa-lélä, daça-dike, on ten sides it is flowing, that
amåta. That nectar in the lake is kåñëa-lélä and that is going out by so many
streams on all sides. Kåñëa-lélä amåta-sara, the first class nectar, tära çata çata
dhara, hundreds of currents, of streams is passing in different directions. daçadike vahe yähä haite, se gauräìga-lélä haya, Çré Caitanyadeva is such. The different
types of kåñëa-lélä, rasa, amåtam, is spreading from that lake on all sides it is
thrown. So not confined to a limited circle but it is thrown on all sides that very
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kåñëa-lélä, Kåñëa. They're tasting sweetness and throwing outside, this Païca
Tattva.
marcay mili asvadana kore evam utpat kore katcha evam?
They're looting, the Païca Tattva is looting that nectar, that honey of kåñëa-lélä
and throwing hither, thither on all sides. And others getting that and their life is
being fulfilled. Those that have got such aspiration it is so much to them.
Otherwise to others it is an abstract imagination and waste of time and even going
to madness. "These are mad people."
udbay halai chilai e nimai pandit gaya haite asiya chalai vibodit?
The normal thinking men of the time, of the age, told like that. "This Nimäi
Paëòit was a good man, a gentleman, but after returning from Gayä He's totally
changed. And all the undesirable things here He is handling of many new things
He wants to preach here. What is this? He was a good gentleman before He came
from Gayä. Now totally changed, a madman. He does not care for the rules,
regulations, the customs, the ancient scriptures, only 'Kåñëa, Kåñëa and all is
Kåñëa.' Abnormal, He was normal but recently He has become abnormal.
And of course He was a powerful intellect. What He begins He begins with some
great energy. When He was a paëòit He did not care for the scholarship of so
many paëòits around, Digvijayé (of Käshmir) and so many others He defeated
without much attempt, simply. But we have lost Him. Now He's another type
and does not care for the brähmaëas or the ordinary çästra we follow. A new
opinion He has got and is going on. His ways were ununderstandable. Çacé Devé,
what is this? Nimäi was not such. Now He does not care for us, even no charm
for His wife. What is this He has become?"
Then the neighbours coming and advising Çacé Devé. "What do you do? You are a
child of a good man, daughter of a gentleman. Your fate is bad. Your only son, so
good son Nimäi Paëòit has become mad. What to do? The fact is this that your
only boy, so brilliant, has become mad, this is the fact Çacé. Arrange for proper
treatment."
Then Çacé Devé called for the kaviräja, the doctor. And the doctor made
arrangements for a small tank, then that was filled up with oil, supposed to be
very cooling thing. And Nimäi Paëòit was asked to dive His body in that tank.
And he did so and He's sometimes laughing, Nimäi Paëòit laughing and also He's
playing in that tank. He's laughing was not like a normal laugh, laughing and
moving in that oil reservoir.
Then Çréväsa Paëòit suddenly came to visit. "How is Nimäi Paëòit?"
Çacé Devé told: "See my misfortune, my Nimäi has become fully mad. And I called
for the doctor and he has arranged."
Çréväsa went to see, "What is this?
"No, no, the neighbours they advised me to do this."
"You are a very gentle lady. Do you not know how to deal with others? What He
has got I want that thing. Your boy has got kåñëa-prema, and I want that, a drop
of that I want. If we live for a little longer time then we shall see much mysterious
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play of Kåñëa here. If we are allowed to live for a few more days we shall have the
opportunity of seeing much mysterious play of Kåñëa. I want this."
Then Mahäprabhu became sober for the time being and told: "Çréväsa, if you had
also remarked that I am mad, then just now I would have went to the Ganges and
finished My life. At least you have understood what I am. That is My solace.
Çréväsa, at least, if you had said to the public that He's mad, then I'd have found
no man to accept what I have come to deal with so I must enter into the river, no
necessity."
In this way, the madman:
yä niçä sarva-bhütänäà, tasyäà jägarti saàyamé
yasyäà jägrati bhütäni, sä niçä paçyato muneù
["While spiritual awareness is like night for the living beings enchanted by
materialism, the self-realised soul remains awake, directly relishing the divine
ecstasy of his un-interrupted spiritual intelligence. On the contrary, the
wakefulness of materialistic persons addicted to sense enjoyment is night for the
self-realised person who is completely indifferent to such pursuits. The realised
souls, indifferent to the mundane, are ever joyful in the divine ecstatic plane,
while the general mass is infatuated by fleeting mundane fancies devoid of
spiritual joy."] [Bhagavad-gétä, 2.69]
Night for some is day for others and what is day for some is night for other's
awakenment.
Gaura Hari bol! Gaura Hari bol! Gaura Hari bol!
Raghunätha däsa Goswämé Prabhu, the only son of the richest family of Bengal at
the time, all desirable things for pleasure are around. But left everything and ran
like a madman towards Puré for the grace of Mahäprabhu.
bahu ye gaur yangat vikra ya jani dinam asidya dina?
They leave their so-called own relatives. They're also very, he himself very
apathetic to any pleasure and runs out of his house, the place of comfort, from
tree to tree. And those he leaves, his relatives, they also think themselves very
poor and they also cry and shed tears and express much dissatisfaction
dinam asidya dina?
Leaves them poor and he himself also poor. "As long as I have not got that for
which I am out I am poorest of the poor." And whom he has left, by leaving their
association, they who thought they're rich, his association was snatched away,
then they became poor.
dinam asidya dina?
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That is the nature. Rädhäräëé's accusing Kåñëa. "Your nature is such. Whoever
has come in connection of You, their condition is very poor, very poor. They can't
find satisfaction anywhere. The real wine of their heart is drawn away. Whomever,
in any way comes in Your connection, they're undone, they're finished, no
prospect anywhere. Madly they will run in search of You. And so many of his
friends and relatives will cry, they will find themselves very, very poor. So Your
touch means to dispossess all of their prospects, all the prospects of their life gone
whenever any touch of You anyone has got. He's finished, the enjoyment of his
life, the spirit of his life is drawn."
Shakespeare told, in Macbeth perhaps, when Duncan was murdered: "Duncan
was a good man, good king, but when he was murdered," Shakespeare has
written: "The spirit of life is drawn, the spirit of life for everyone. If such a good
man may be murdered then what is the worth of living our life. The life is not
worth living. Such a good man he's murdered. In this way, the spirit of life is
drawn, to everyone it is drawn. That this is not a place to live for the gentlemen.
Such a gentleman is murdered, is there any law? It's anarchy. One must not aspire
to live here."
So coming in connection of Kåñëa consciousness all the prospects ever finished.
They consider themselves meanest of the poorest of the poor. And searching,
can't leave searching and thinks, poorest of the poor. That will be their attitude.
Only with the help of the sädhus can they sustain their life. They're of equal
status and one consoles another.
In this way, this kértana, when Mahäprabhu fainted the Name aroused Him. The
Name has got miracle touch. Mahäprabhu fainted when He fell into the sea and
for a long time, the whole night, the waves are playing with His body and
ultimately cast on the shore from two mile off. Svarüpa Dämodara and others
were searching the whole night. "Where has Prabhu gone?" Some say He
jumped into the Yamunä where Kåñëa is having His pastimes in the Yamunä, the
moonlit night and He jumped into the Yamunä in the sea carried away.
Searching, searching after and when the night was almost finished Svarüpa
Dämodara found Him thrown on the sea shore where He jumped two miles off.
Then, as usual, they began to ……..
End of recording, side A, 4.5.82, start of side B, 4/5.5.82
Swämé B.R. Çrédhara: …….. Hare Kåñëa. And Mahäprabhu came to senses to the
external world. Other times a small samädhi, but this time a long samädhi, and
Mahäprabhu describing where He was engaged in kåñëa-lélä. He said that: "In
Govardhana some arrangement of kåñëa-lélä, Rädhäräëé with Her Own group
came there and so many things are happening. I was watching from far away.
How the wonderful jingling sound of the ornaments. How the beautiful voice.
And what beautiful and charming the atmosphere. I was watching. Suddenly you
snatched Me away from that position to here." He began to cry aloud,
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Mahäprabhu. "I was engaged in seeing that wonderful atmosphere and all the
pastimes there in Govardhana. I got it but My fate could not keep it. You have
all forcibly carried Me here in this plane."
And they all began to wail.
So the Näma, Kåñëa-Näma is so forceful anyhow can take away from that deep
samädhi also of Mahäprabhu. What peculiar things there in the Näma because
He came with that Näma so Näma has the preference even over direct
participation in the lélä, took Him.
Gaura Hari. Gaura Hari. Gaura Hari. Gaura Hari. Nitäi Gaura Hari bol!
Nitäi Gaura Hari bol! Nitäi Gaura Hari bol!
Devotee: Mahäräja, sometimes people wonder what is the necessity then, the
Hari-Näma has such potency, what is the necessity for formal initiation into
chanting the Holy Name?
Swämé B.R. Çrédhara: Ha, ha, ha, ha. The real standard, two things to be
considered. One, the goal, highest goal, how valuable the thing and what is the
price? The calculation should be according to that. How much is required of
you and how valuable is the thing? It is all right, but the poison in you requires
some sort of adjustment to receive that Name, aparädha, aparädha (sunyai ?). So:
ämära durdaiva, näme nähi anuräga:
["sarva-çakti näme dilä kariyä vibhäga
ämära durdaiva, — näme nähi anuräga!" ]
["You have invested Your full potencies in each individual Holy Name, but I am
so unfortunate that I have no attachment for chanting Your Holy Names."]
[Caitanya-caritämåta, Antya-lélä, 20.19]
Something is necessary from your part. It is all right.
tuwa ada vichena param audarya?
He's generous enough to give you without any price, without anything in
return. But the cooperation of your free will is necessary. Otherwise you would
have got it from previous time automatically. Free cooperation, your freedom is
not disturbed, so you free will is to be attracted towards that and to prepare
your free will to cooperate with this bargain, these things are necessary,
minimum. Minimum these things are required of you. And in comparison to
your gain this is nothing. In other aspects the goal is of less importance, the
object of our gain is not so high, but the process to gain that is more
troublesome. But here, with the least price you get the highest thing. But what
is necessary is cooperation of your free will, laulya, çraddhä, otherwise it is
nothing to you. If you have got no çraddhä then thousands may be liberated
and they get but it is nothing to you, you are quite in the dark. So çraddhä,
something is necessary from you at minimum that is, "Yes, I want this, I want
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this." At least sincere earnestness to get the thing. Other things will be
managed from that side. This is what we are to think out. Hare Kåñëa.
……..
Swämé B.R. Çrédhara: …….. how? My apathy towards the Name can never be
removed. That is my heart Lord, sympathy, I can't find out sympathetic heart
to accept. The trouble is there."
So the sädhus come and daily begin their opposition and make him fit and then
connects both of them and then the fulfilment comes. So sädhu, guru, their
room for duty with them, gradually. And they're also the agents of the Name.
The Name has captured their heart wholly and there, they want also servant.
That also comes from the Name. The Name Kåñëa, or Mahäprabhu, the sädhus
that come to relieve these ordinary people on their behalf, they're also His
agency. He's coming and He's cleansing the heart of them, taking the throne
and taking the Deity and asking worship, all these things.
Once, myself and Mädhav Mahäräja, Hayagréva Brahmachäri, I am a sannyäsé,
went to preach in some Padna (?) in some place in Purva mangala (?) East
Bengal. Then we are told that just in the vicinity of the town there were some
people who were a little inclined towards this Kåñëa kértana etc. We went there
and asked them, "We want to go on with lecture on Bhägavatam, Bhägavata-pat
and kértana."
"Yes, you may come, you may do, and this is the place."
"Yes, we will come."
At dusk it may be begun, half an hour after sunset, something. We went there
with the party but no arrangement, then what to do? We hired a light from the
market with our own money and also gathered some mats to spread in that place.
Then we began to play on mådaìga and karatälas. Then one by one many
gentlemen came and took their seat their and there was saìkértana and then
perhaps discourse or something, and saìkértana. It was finished, then one old
man stood up and told: "This is Gauòéya Maöh. The whole burden is on them.
They have come from so far. We assured them that we shall make arrangements,
you come and have kértana and lecture, but we all were absent. They came, with
their own money they hired the light and the mats and then one by one we came,
but all the burden is on them and nothing to us."
The Gauòéya Maöh. So the burden of the sädhu is to cleanse and that is from
Kåñëa's side so Kåñëa is doing everything. Ha, ha, ha. Because His men, he's
cleansing, making arrangements and anyhow taking him in, from his side. He
does not want to interfere with the free will, then the jéva will be nowhere, it will
be stone, if free will is snatched away it will be stone. Free cooperation, not
sacrificing doing away with the freedom of the jéva. Then, what will remain?
Nothing, so it is managed in this way.
……..
Swämé B.R. Çrédhara: …….. something like defeat. There was another also.
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Lakñmé, Arjuna. While Hanumän was carrying Gangamadhan (?) or Lakñmaëa
saktise (?) he had a mind to test the heroism of Bharata. So passing over
Ayodhyä, Hanumän. And there was some shade on the paducar (?) of
Rämacandra and Bharata could not tolerate that someone is crossing over this
paducar (?) of Rämacandra, so Bharata shot, threw an arrow, and Hanumän fell
down, "Jai Räma," with the sound of "Jai Räma."
Then Bharata, what? "Jai Räma? He must be a servant of Rämacandra. What have
I done?" Bharata ran to the place and found Hanumän. Then one day Hanumän
was pacified, Bharata got the news and Lakñmaëa is in saktise (?) and in
sympathy Hanumän thought, how, whether that Bharata can lift this mountain,
Hanumän told that, "My health is damaged by you arrow. I can't take up the
hillock. If you manage kindly." And of course Bharata with the help of his
arrow set up the hillock in the sky and then Hanumän came.
Hare Kåñëa. Hare Kåñëa. Gaura Hari bol! Gaura Hari bol!
Play, lélägram (?) Everything is lélä, if we go to measure the lélä by reason, ha,
ha, ha, it will be lost, ha, ha. Lélä, that cannot be measured, cannot be
challenged, that is lélä. The flow is irregistable and causeless, that is nirguëa,
lélä.
Devotee: Are you saying irresistible or irregistrable?
Swämé B.R. Çrédhara: Irregistable, not registable, not to be registered, can never
be registered or opposed, unopposable. Ahaituky apratihatä, it is causeless, we
cannot find out any reason, any necessity. It is automatic. Absolute Good does
not care for anything because it is Absolute Good, no necessity of caring for
anything. So it is irregistable, it is ahaituky, causeless, no cause. And irresistible
also, that unoppossable. Its credit is so high, that opposition is not necessary at
all. So the stuff is such it is unopposable, no necessity of opposition. The prime
cause, the prime wave, the causal wave does not require any opposition
because it is Absolute Good. No question of opposition, but that opposition
that is seen, that is also a part of lélä. How?
aher iva gatiù premëaù, svabhäva-kuöilä bhavet
ato hetor ahetoç ca, yünor mäna udaïcati
["Just as a serpent naturally moves in a crooked way, in a zigzag way, the nature
of love is naturally crooked. It is not straight. So the concerned parties quarrel,
sometimes with cause and sometimes without cause, and separation comes.
Separation is necessary for the transcendental pastimes of Rädhä and Kåñëa."]
[Ujjvala-nélamaëi ]
Just as the serpent goes by a crooked way, so also the lélä, ato hetor ahetoç,
sometimes with cause, slight, sometime with no cause. The opposition, the
mock fight is there, the lélä, the beauty is enhanced by that. But that is a part of
lélä, but other things can never oppose it. That is nirguëa in its own nature it is
going in a crooked way. But nothing from outside can oppose its flow. So,
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apratihatä, cannot be overrided or cannot be stopped, or cannot be checked,
the wave cannot be checked or stopped by any other force, it is Absolute.
Absolute Good, Absolute Beauty, Absolute Ecstasy, whatever you like to say.
Ahaituky apratihatä, ahaituky, no beginning, no cause, and apratihatä, no
possibility of change in the future, the past and future both described here.
Ahaituky means the history or the nature of the past is given there, ahaituky.
Don't go to find the cause, no other cause. It is its own cause. No cause has
produced this. Like that Hegel, "By Itself." And apratihatä, there is no other
foreign force that can stop it, that is for itself. It is independent, uncheckable,
unchangeable by any foreign force. So it is Absolute, otherwise it cannot be
Absolute.
sa vai puàsäà paro dharmo, yato bhaktir adhokñaje
ahaituky apratihatä, yayätmä suprasédati
["The supreme occupation (dharma) for all humanity is that by which men can
attain to loving devotional service unto the transcendental Lord. Such devotional
service must be unmotivated and uninterrupted to completely satisfy the self."]
[Çrémad-Bhägavatam, 1.2.6]
We are asked to catch that wave. Sa vai puàsäà paro dharmo, the highest duty of
everyone is to accept that wave and to mix with it in the same tune, mix up with
the tune of the Absolute wave, and that is bhakti, nirguëa, beautiful wave, part. Sa
vai puàsäà paro dharmo, that causeless wave underground connecting with the
Absolute will and your attempt should be to reach to that plane.
sarva-dharmän parityajya, mäm ekaà çaraëaà vraja
ahaà tväà sarva-päpebhyo, mokñayiñyämi mä çucaù
["Totally abandoning all kinds of religion, surrender exclusively unto Me. I will
liberate you from all kinds of sins, so do not despair."] [Bhagavad-gétä, 18.66]
And, sa vai puàsäà paro dharmo, yato bhaktir adhokñaje, submission to that
plenary movement, to dance with that wave. That is what is necessary. You are all
engaged in local interest of different type, a single, or a little family, or a nation, or
a globe, all these are local interest, so give up all sorts of local associations and
embrace the universal wave, kåñëa-lélä. Mix yourself with kåñëa-lélä. It is already
there and you are to adjust yourself with that lélä which is going, nitya-lélä, that
is what is necessary after all with all our different phases of action, knowledge,
devotion, or whatever you may say. This is the end of your life. The eternal lélä
is there and you are to adjust yourself with that then everything is finished.
Now in details how that is possible? First çraddhä, sädhu-saìga, all this in this
way, passing through these different stages you can find out in the deep that
lélä is going and you are to participate there. And there are different divisions
also. The wave is not abstract non-differentiated but it is differentiated,
beautifully decorated, so many things, and according to your taste you can find
a place there. And that is the happiest position that is the goal. Not mere
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liberation from the negative engagement, that is local engagement, but to
participate into the positive movement that is lélä. This is Vaiñëava dharma.
The lélä is also of different status, the Näräyaëa, the Rämacandra, the
Dwärukesha, Mathuresha, then Brajesha. The Supreme most, the deepest lélä
every found is Vraja lélä. Why? For such reasons, such reasons. The speciality
of Kåñëa conception, that is the sweetest. Why so many things shed in favour of
Kåñëa consciousness generally against Näräyaëa consciousness, Räma
consciousness, Dwärukesha consciousness? Crossing Them we should come to
Vraja consciousness. The group that are serving in that plane, their nature is such
and such, the most charming. And the sacrifice is also there to the highest point.
So the gain, the remuneration is also of the highest degree. In general it is like
that. Hare Kåñëa.
Eho bähya äge kaha ära, ["This is superficial; go further."]
[Caitanya-caritämåta, Madhya-lélä, 8.51-313]
Over the surface apparent things are going on in a particular way. Deeper
reading, deeper reading, eho bähya äge kaha ära, "go deeper, go deeper." The
deepest is Vraja lélä and again there, mädhurya-lélä. Rämänanda Räya, different
layers, and the deepest layer in the service of Rädhäräëé. Wholesale service of
Kåñëa. Negative, positive in their highest degree. Rasa-räja, mahäbhäva-dui eka
rüpa, Both combined in Mahäprabhu, the greatest consumer and the greatest
supplier. Rasa-räja, the greatest aggression in the highest degree, and
Predominated Moiety was also prepared to satisfy in the highest degree. Rasa-räja,
mahäbhäva. Inconceivable, inconceivable, only distant ray, we can deal with very
distant ray, not to be acquired by intellect.
näyam ätmä pravacanena labhyo, na medhayä na bahunä çrutena
yam evaiña vånute tena labhyas, tasyaiña ätmä vivånute tanüà sväm
["One cannot understand the substance of the Paramätmä, the Super-soul
residing within everyone's heart, by means of expertise in logic, intelligence or
learning. When the living entity begs the Lord for His mercy, being desirous of
His transcendental loving service, then the Supreme Lord reveals His selfmanifest form directly before him."]
[Kaöha-Upaniñad, 1.2.23] + [Muëòaka-Upaniñad, 2.3.2]
This grand and most important factor to know the true thing must be kept in
mind. That we cannot know Him, but He can make Himself know to us. Then
what are we to do? Our capacity, how to invite Him? How to increase the
negative side? That is our only wealth should be that how to attract Him? Yam
evaiña vånute, how I can invite Him, vånute, yam evaiña vånute, how I can have His
acceptance? Vånute, He will accept me, to make Himself known. Otherwise it is
not possible to know Him. Only one way, that when He will come to make
Himself known to me I will be able to know, only this path. Then the invitation,
the prayer will be of that type. So jïäna-çünya-bhakti:
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jïäne prayäsam udapäsya namanta eva
jévanti san-mukharitäà bhavadéya-värtäm
sthäne sthitäù çruti-gatäà tanu-väì-manobhir
ye präyaço 'jita jito 'py asi tais tri-lokyäm

[In the Çrémad-Bhägavatam, Lord Brahmä said to the Supreme Lord Çré Kåñëa]:
["Oh Lord, Oh Unconquerable One, those devotees who, completely giving up all
attempts on the path of jïäna of attaining the non-differentiated platform known
as Brahma by hearing the transcendental narratives of Your pastimes (kathä ),
which emanates from the lotus mouths of the mahä-bhägavat sädhus and pass
their lives by engaging their body, mind and words in pure devotion, easily
conquer You (they easily get Your transcendental association), although You are
the most difficult to attain in the three worlds."] [Çrémad-Bhägavatam, 10.14.3]
Try to go down, increase your necessity. "I am so mean, I am so worthless. My
need is the greatest. I am in the most want, so I invite Your attention towards
me." Repetition will be like that. Prepare yourself to go down. There is a
Bengali proverb: "If you want to become great straightly go to think that you
are very small." Consider yourself very, very small then you will have the
chance of becoming great. But if you are puffed up with what you have got at
present in your possession then it's the bar to progress. Try to find your need,
your want, analyse you and try to see your need, that you are needy in various
ways. And then a general tendency will be created that, "I am needy." Analyse
you and try to know your needy characteristic, dainyam (humility), then from
dainyam, ätma nivedana (full surrender) will necessarily come out. "I'm the
meanest of the mean so I want some help, some support. I am so fickle, so
unsubstantial, nothing in me if I enquire." So real invitation will come for the
great. Otherwise when you think, "I have got some peculiar capacity which
others may not have," with this egoistic feeling will be the bar, that will be your
enemy. Sincerely if you can analyse yourself you'll see that you are helpless by
nature.
[bälägra-çata-bhägasya çatadhä kalpitasya ca
bhägo jévaù sa vijïeyaù sa cänantyäya kalpate ]
["When the upper point of a hair is divided into one hundred parts and again
each of such parts is further divided into one hundred parts, each such part is
the measurement of the dimension of the spirit soul."]
[Çvetäçvatara-Upaniñad, 5.9]
[keçägra-çata-bhägasya çatäàçaù säòåçätmakaù
jévaù sükñma-svarüpo 'yaà saìkhyätéto hi cit-kaëaù ]
["There are innumerable particles of spiritual atoms, which are measured as
one ten-thousandth of the upper portion of the hair."] [Çrémad-Bhägavatam ]
It has been suggested for us to understand our position. That there is one hair,
if you cut the hair into a hundred pieces, and again one piece into a hundred
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pieces, again that piece to a hundred. You are so infinite imaginary position,
infinitely small, infinitesimal. Try to realise you, then you will come to the
reality. "Oh, I am so small. Then how can I stand without some help from
outside?" So your real inner hankering will come for ätma-nivedanam (full
surrender to the service of Kåñëa). "I want a support, I want a support.
Otherwise I can't stand independently. I am so small." That sincere, intense desire,
that will takes us to some support, ätma-nivedanam. First dainyam (humility), to
find out the real meanness of the self, and necessarily there will come a natural
search for some support, ätma-nivedanam. Then goptåtve varaëaà (confident
that Kåñëa will grant His protection), and when we get some sort of support, most
earnestly to embrace that. "That without You I am nowhere so I can't leave You,
goptåtve varaëaà, and You must protect me."
[änukülyasya saìkalpaù, prätikülya-vivarjjanam
rakñiñyatéti viçväso, goptåtve varaëaà tathä.
ätma-nikñepa kärpaëye, ñaò-vidhä çaraëägatiù
evaà paryyäyataç cäsminn, ekaikädhyäya-saìgrahaù ]
[These six chapters have been compiled, each consecutively dealing with the six
limbs of surrender, which are as follows: 1 - To accept everything favourable for
devotion to Kåñëa. 2 - To reject everything unfavourable for devotion to Kåñëa. 3
- To be confident that Kåñëa will grant His protection. 4 - To embrace Kåñëa's
guardianship. 5 - To offer oneself unto Him. 6 - To consider oneself lowly and
bereft."] [Caitanya-caritämåta, Madhya-lélä, 22.100 - from Vaiñëava Tantra ]
And at the same time what will be favourable to that activity to accept that and
what is unfavourable to dismiss that, ñaò-vidhä çaraëägatiù. Çaraëägati
(exclusive surrender to Kåñëa) itself can give everything it is mentioned
somewhere. In Prapanna-jévanämåtam (The nectar in the life of the surrendered
souls: Positive and Progressive Immortality ) also I have mentioned this.
That only çaraëägati can fulfil all your desires. Other things will come
automatically. You give your full attention to çaraëägati. Don't mind anything
and other things will automatically come. You are to look out whether you are
true there, may not deviate from that position, that çaraëägati. Others, çravaëaà
(hearing), kértanaà (chanting), smaraëaà (remembering), all other things cannot
but come to a çaraëägata, automatically, unconsciously. So only çaraëägati can
drive away the whole trouble and deliver the highest thing, çaraëägati is such. It
is graphic and a very broad and very wide prospect, çaraëägati.
Çaraëägati means, that is to be conscious of one's helplessness. "I am born to be
supported and not to give support to anyone. By birth I am such, taöastha-jéva, no
marginal position, no real position. I am such. What I can do? By constitution I
am such. I am helpless. So my only support is as a dependent creation. So without
support I can't stand so I don't want false support but real support."
Hare Kåñëa. Hare Kåñëa. Gaura Hari
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Service, from çaraëägati comes service and by the grace of the Lord service
increases and takes different shapes, friendly, säkhya, vätsalya, etc. And
mädhurya-rasa service is the wholesale service, unreserved, wholesale. It has
been expressed in a Bengali padävali (by Jïäna Däsa in his Vaiñëava-padävali ):
prati aìga lägi kände, prati aìga mora. Only Rädhäräëé can say so: "That every
part of My body, every limb, every atom on My body, is crying for the
corresponding atom on the other body." prati aìga lägi kände, prati aìga mora.
The Whole is crying for the other Whole.
Hare Kåñëa. It is possible in some quarters and we are to conceive from a
respectable distance thinking that it is possible somewhere. And we must group
ourselves to that side where so much intense and expansive unity is possible. We
may group ourselves to that side. Then we may have the best things, which
cannot be had.
Gaura Hari bol! Gaura Hari bol! Gaura Hari bol! Gaura Hari bol!
So it is said, categorically different from the gopés. Here also in Rämänanda Räya:
"The service of the gopés is the highest, mädhurya-rasa. And then when
Mahäprabhu told him: "Any further?" Then came the case of Rädhäräëé. "Her
service, not in quantity but in quality also is superior to those of the gopés." It has
been mentioned in that way. Not only in quantity or intensity but quality also is
of another type.
çata-koti-gopéte nahe käma niväpna
["Lord Kåñëa's transcendental desires for loving exchanges could not be satisfied
even in the midst of billions of gopés. Thus He went searching after Çrématé
Rädhäräëé. Just imagine how transcendentally qualified She is!"]
[Caitanya-caritämåta, Madhya-lélä, 8.116]
It is mentioned there. And from Jayadeva also we find:
rädhäm ädhäya hådaye tatyäja vraja sundariù
["Her devotional service is categorically higher than that of all the other gopés.
The whole group of gopés can be cancelled for one: Çrématé Rädhäräëé."]
[Gétä-Govinda, 3.1] + [Caitanya-caritämåta, Madhya-lélä, 8.106]
Taking Rädhäräëé, He left the other gopés and took Her to some solitary place. So
categorically that in quality also some sort of different prema-sevä. The gopé love,
that is also a high type of love but again there is superior love which is found in
Rädhäräëé. So leaving all, Kåñëa can accept Her service. There is such possibility.
But we should learn to revere that ideal from afar and not try to rush in like fools
where angels fear to tread.
püjäla rägapaöha gaurava bäìge, mattala sädhu-jana viñaya range
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["The path of divine love is worshippable to us and should be held overhead as
our highest aspiration."] [Çréla Bhaktisiddhänta Saraswaté Öhäkura]
That is the nature of teaching ……..
End of recording, 4th.5th.5.82
********

