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[Recording and transcriber not found]
[Proof-read by Paramänanda däs, UK]
Devotee: We can escape from phälguna vairägya by your grace. You have guided us much
in that point; much to our advantage. Previous to coming I'll admit I was suffering much
delusion in that respect. You can help us much.
Çréla Çrédhara Mahäräja: Rüpa, Sanätana, Raghunätha, their vairägya is there. But we
should not consider that their wealth was mundane.
Devotee: Yes Mahäräja.
Çréla Çrédhara Mahäräja: So to keep up the high standard in comparison with mäyävädés
and other external renunciationist, to match their ideal, they externally have to show that sort
of what they advise for us. We have to accept that. Not to lose the whole thing, that would be
pratiñöhä, that would be reckoned in the line of pratiñöhä. Good fame of vairägya, that is also
renunciation, more harmful than this enjoying treatment. It vanishes easily, but what is based
on renunciation that is more durable. So that is, we should be more careful from the
renunciation school, than this ordinary enjoying school, because the enjoying substance, that
is already self defeated. They are of less importance. That is admitted by all sides. But the
renunciationists, they have got the greater position and name and power, so to cross them
that is more difficult than the karmi. So the greatest enemy is mäyävädä. Greatest enemy of
the Vaiñëava is mäyävädä. At the same time we must think in this way: who is whose enemy?
Rädhäräëé's enemy is Chandravälé; not an ordinary man, a tyägé. One who is in one's own
group, the next opposition party is enemy; in this way gradation. Yaçodä’s enemy would be
Devaké. “She wants to have a demand on my child. I can't tolerate that.” But when they have
got a chance of coming together they will behave in a good way, good way, ostentatiously.
But in the bottom of their heart they will think "No. My child Yaçodä is nursing and I am
deceived." Devaké is thinking like that. And Yaçodä is thinking, "Some bad persons say the
child does not belong to me. It belongs to Devaké. I can't see on their face."
This is viçeñavädi, non-differentiated. They are the enemy of the differentiationists
(Sanskrit) not the karmi, not the bhoga, not enjoyment, exploitation. Renunciation is the
greatest enemy of serving school. They with their head erect say "so 'ham". “I am the ultimate
entity, and no serving. Serving is below.”
To attain our position, service is necessary. Bhakti is only to guide to jïäna to mukti.
According to them the bhakti, the service is meant, service has got its position, but is only to
guide to mukti, salvation. Bhakti is lower, means to end. End is salvation, and highest
conception of salvation is to be one with the highest entity, so 'ham. That is their
interpretation. And they are the worst enemy of the Vaiñëava School.
Then of course amongst the Vaiñëava School of course there is gradation. Where the
Madhväcärya camp will come to say Rädhäräëé, the gopés are sarveña, prostitutes of heaven.
Then we shall have the strongest fight against them.
Just as Yudhiñöhira Mahäräja told that when our battle with the outsiders, then we are one
hundred five brothers. Duryodhana one hundred and we are five, together. In the case of
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(Sanskrit) when from yatu ghra, no, when in the banishment in the forest life. They are near (
) vana. Then Duryodhana, Karna, and many others, to show their own dignified position and
to raise the feeling of jealousy and the disappointment in the heart of the Päëòavas, they
made a camp where the Päëòavas are living in forest life on begging and fruits and very low
form of life. Duryodhana came with whole family and friends and made a camp nearby to
show that how dignified position and I have put your into trouble, extreme trouble. To show
that Duryodhana came, and there men of Duryodhana created some disturbance in an
adjacent garden which belonged to the Gandharva section. All the Gandharvas, when they
got the information, they came and there was a fight with Duryodhana, Karna, all these. They
were defeated, the Duryodhana party. And the Gandharva party, they tied them together by
their long hair, the hair of a lady and the hair of a man tied together. In this way, insulted,
they were taken to their camp as captive.
Then some old officers came to Yudhiñöhira Mahäräja, “That such is the condition,
Duryodhana came to show you down, but their position is such. Now in a dishonourable and
insulting way they are dealt and they are being taken captive. If you help, then Bhéma, he was
always extremely against Duryodhana, what we have to few days after, Gandharvas are doing
the same thing. We are satisfied by that help, that indirect help. So we won't go.”
Yudhiñöhira Mahäräja told, “No. When the outsiders have come to attack or insult our
family prestige then we are all one. They are hundred and we are five. We are all together
hundred and five brothers. And when there is some internal trouble, then we are five and
they are hundred. So we must go and relieve them.”
Ordered, Arjuna and Bhéma, what to do? They had to go. Arjuna also went and Arjuna, by
his (
) arose, he suddenly created an obstruction on the way they are going on. Then
there was a fight with (Sanskrit name) then when (Sanskrit name) was leader of the
Gandharavas was defeated by Arjuna. Then he told, "You are my old friend. You can't
remember me?" And after (Sanskrit name) was passing and there was a fight and after, “Of
course, we got our friendship after that fight. So you don't know these fellows. They , too
insult you, they come to show their dignity in this place and made a great damage in my
garden, so I am taking them captive.”
“Yes we know, but this is the order of my revered brother, Mahäräja Yudhiñöhira. If you
consider me to be your friend then you must also obey my venerable brother, Yudhiñöhira
Mahäräja.”
So in this way (Sanskrit name) submitted and they were all released.
Then Duryodhana wanted to call a truce. “That I came to insult them and they came to
deliver me from the hands of the enemy. And I am living on their pity. I must not keep my
life.” So, he was determined to commit suicide by ( ), by fasting.
But Karna, he anyhow dissuaded him. “You know you have a long cherished desire to fight
with the Päëòavas to its finish and if in the midway you kill yourself, then life-long hope will
be lost and the Päëòavas will be victorious. So you can't die. You have to tolerate this insult,
so-called insult. And we shall repay it on the battlefield and not by suicide.”
In this way Duryodhana was persuaded by Karna and he left ( ), fast until death.
What for this story came? Why I began this story?
Oh, the fight. Who is the enemy, five and a hundred.
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So Madhväcärya is our friend and again Madhväcärya is our enemy. When we have to find
our interest of the gopés, the parakéya and the gopés, the greatness, the novel position of the
gopés, then we have to fight with Madhväcärya. And when we have to fight with Çaìkara,
Madhväcärya and us, Rämänuja, we are all one and the same; all Vaiñëavas all one and the
same, common interest. And then again five and hundred and then again we are hundred and
five; in this way. To take, get Kåñëa back from Mathurä, Dvärakä, all of the gopés are
combined. How to attract him back to Våndävana and when come back to Våndävana, the
particular groups are for their own camp’s interest.
Devotee: In Navadvépa Dhäma Mähätmya, Öhäkura Bhaktivinoda, he mentions
Rämänujäcärya going to Puré, to Jagannätha, and Jagannätha telling him of Navadvépa and
Mahäprabhu. And Madhväcärya is also mentioned there. So how is it that ostentatiously they
are preaching in dasya?
Çréla Çrédhara Mahäräja: They are eternal, they are eternal. And just as the absolute
paramount, the paramount, what is the capital of the paramount pow er? Other sends their
representative there necessarily. For their own interest they keep some ambassador and some
contribution to the paramount power. So, Rämänuja, Madhva, they also came there. Not this
( ) that is superficial existence. But their clan, everything is eternal. The Rämänuja and
Madhväcärya, they come the surface, but in the subtle world they are eternally existing with
their camp. So they came to visit Navadvépa sometimes. Rämänuja also came and stayed
perhaps in this Rudradvépa. In this way they cannot but have their contribution to the higher
controlling plane. So they came and the basis is found in Kali Santara Upaniñad. I found it in
Madras, and the book was published from Bombay. (
) press; Kali Santara Upaniñad.
There I found the basis of it. Rämänuja came, Madhväcärya came and met Nimäi Paëòit,
Mahäprabhu. And they’re putting some questions and Nimäi Paëòit answering them in a
mystic way. And they are dumbfounded and going away. In this way it is mentioned in Kali
Santara Upaniñad. Three chapters about the incarnation of Mahäprabhu is found there. And I
found in a mystic way. They are not very intelligible. They are putting some questions to
Caitanyadeva, Nimäi Paëòit. And Nimäi Paëòit is answering in such a way, it is vague, not
very intelligible, but they are finding, the Äcäryas, Rämänujäcärya, Madhväcärya, that their
point is smashed. No place and they are retiring.
In this way it is represented there and Bhaktivinoda Öhäkura more clearly has described
the thing. The ( ) they are represented here. In bigger harmony, the lesser provincial
harmony will have a particular place there. In this way it is easier to be understood. A
provincial interest is represented in a part of the universal interest, it cannot but be. Do you
find? The basic explanation is this. In the centre, the provincial representation must be, it is
inevitable in some way or other, and something more to harmonize them.
Devotee: But are they satisfied in their province?
Çréla Çrédhara Mahäräja: Partially, otherwise they have to maintain their speciality. A
special character is there, bhedäbheda, acintya bhedäbheda. Everywhere, everywhere in general
the province is (
) not its full characteristic, but little suppressed way. Because other
provinces have to be given some place there; so in bud, as in bud, not in blossom. Everything
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is represented everywhere to certain extent. Especially the part must be represented in the
whole, but in a particular possible form. The tree is in the seed. The tree must be represented
in the seed with all it leaves, branches, fruit, everything is there. Otherwise how can it come?
But in a different way.
(Sanskrit verse)
What is absent, that cannot be present. So presentation must be present in some form or
other.
[Here someone enters and is introduced to Çréla Çrédhara Mahäräja and he gives some
background to the devotees.]
Godbrother: He lives on the other side of the Ganges, in Godruma.
Devotee: Who's place is that an establishment of?
Çréla Çrédhara Mahäräja: What?
Devotee: In Godruma - the establishment there.
Çréla Çrédhara Mahäräja: First Bhaktivinoda Öhäkura lived in Surabhi-kuïja then
Çvänanda-sukhada-kuïja. Then that was Maöh. Now Çvänanda-sukhada-kuïja and so many of
our Godbrothers and others have divided. They selected some portion and there they
constructed their own rooms, and lived there going on in that way and taking Hari Näma.
And with small propaganda, so many Godbrothers living there, some gåhastha, householders
also living there, that is Godruma portion in Svarüpa-kuïja. In Svarüpa-kuïja and from there
this Madhyadvépa is spread so far a long way on the south, Madhyadvépa.
Devotee: There is one book called the Bhägavata-Arca Marichimälä.
Çréla Çrédhara Mahäräja: Bhägavata-Arca Marichimälä. Çrémad-Bhägavatam is compared
with the sun. In Bhägavata, "arca" means sun. That this, the sun amongst the Puräëas. Kåñëa
is (Sanskrit) when Kåñëa withdrew Himself from this purpose, from this plane. Now His
representative, as His representative, the sun amongst the Puräëas, Bhägavatam has appeared
in His tent.
kåñëe sva-dhämopagate, dharma-jïänädibhiù saha
kalau nañöa-dåçäm eña, puräëärko ‘dhunoditaù
[This Çrémad-Bhägavatam is as brilliant as the sun, and it has arisen to save us from the
darkness of the age of Kali, after Kåñëa has left for His abode accompanied by dharma and
knowledge.] [Çrémad-Bhägavatam, 1.3.43]
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With recommendation what should be our duty, what should be our consciousness. With
this advice Bhägavata has come. Kåñëa Himself is like sun, so Bhägavata-Arca, the Bhägavata
is sun. Marichi means ray. Mälä means samoha, that is, "many", so many rays of the sun of
Bhägavatam. "I have collected", Bhaktivinoda Öhäkura says, "The rays of the sun of Bhägavata
sun has been, the Bhägavata sun collected here. So one thousand, Bhägavata is supposed to
have eighteen thousand, but really we find there are fourteen. And Bhaktivinoda Öhäkura has
collected one thousand, one thousand çlokas from Bhägavatam and there he has arranged
them in his own way to show the real purpose of Bhägavatam. And that book is known as
Bhägavata-Arca Marichimälä.
Before Bhaktivinoda Öhäkura, there was another gentleman, Bopadeva by name. He also
collected thousands from Bhägavatam, to prove this muktipäda. That is mäyävädä. He was a
big paëòita, a big scholar. He also collected a thousand çlokas to suit his purpose; but from
where? The Vaiñëava Äcäryas have drawn their meaning to establish cid-viläsa, the
differentiated character of Kåñëa. They are omitted by that Bopadeva. Simply they are
mentioned that this is hyperbolic. “They could not understand the real meaning from there,
they simply said, ‘Oh, this is çruti, this is simply in praise of Kåñëa but not reality. That is
there statement.’”
But Jéva Goswämé has accepted those çlokas, those points, and also drawn the comparison
from these; there is Dwärakeça, çanta bhakti, däsya bhakti, vätsalya bhakti, mädhurya bhakti,
all these drawn from those very çlokas that have been left by them. (Sanskrit)
“This is all redundant, only praise, only praise, no truth within this. Devotee in praise of
his lord, he can say anything and everything. But that everything will be true, no such
meaning.”
In this way they have dismissed and those very important çlokas have been taken by Jéva
Goswämé and there he based his whole structure, the differentiation meaning in those çlokas.
Bopadeva, in his book, Muktapada, the name of his book is Muktapada, and Bhaktivinoda
Öhäkura’s is Bhägavata-Arca Marichimälä.
(Sanskrit verse)
It is mentioned in Bhagavad-gétä also. I also wanted to collect only three hundred çlokas to
prove the advice, the instruction of Bhägavatam. Sambhanda, abhidheya, prayojana, three
groups. I began the book, but not done. Also with Bhagavad-gétä, seven hundred çlokas and
by three hundred or two hundred or something more, I wanted to show the very gist of
Bhagavad-gétä. That too I began, but not finished. Ease lover.
Devotee: In the end of that Bhägavata-Arca Marichimälä, Bhaktivinoda Öhäkura says
Svarüpa Dämodara commissioned him to do this.
Çréla Çrédhara Mahäräja: In the end or the beginning?
Devotee: Well, in Gauòéya Maöh publication, in the end.
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Çréla Çrédhara Mahäräja: In Bhägavata-Arca Marichimälä and in Bhägavatam also, in the
first part, Bhaktivinoda Öhäkura had a dream. In dream Svarüpa Dämodara gave some basis of
a different explanation. Here-to unknown, Bhaktivinoda Öhäkura has given an original
meaning of the first çloka of Çrémad-Bhägavatam.
janmädy asya yato 'nvayäd itarataç cärtheñv abhijïaù svaräö
tene Brahmä hådä ya ädi-kavaye muhyanti yat sürayaù
tejo-väri-mådäà yathä vinimayo yatra tri-sargo 'måñä
dhämnä svena sadä nirasta-kuhakaà satyaà paraà dhémahi
["O my Lord, Çré Kåñëa, son of Vasudeva, O all pervading Personality of Godhead, I offer
my respectful obeisances unto You. I meditate upon Lord Çré Kåñëa because He is the
Absolute Truth and the primeval cause of all causes of the creation, sustenance and
destruction of the manifested universes. He is directly and indirectly conscious of all
manifestations, and He is independent because there is no other cause beyond Him. It is He
only who first imparted the Vedic knowledge unto the heart of Brahmäjé, the original living
being. By Him even the great sages and demigods are placed into illusion, as one is
bewildered by the illusory representations of water seen in fire, or land seen on water. Only
because of Him do the material universes, temporarily manifested by the reactions of the
three modes of nature, appear factual, although they are unreal. I therefore meditate upon
Him, Lord Çré Kåñëa, Who is eternally existent in the transcendental abode, which is forever
free from the illusory representations of the material world. I meditate upon Him, for He is
the Absolute Truth."] [Çréla A.C. Bhaktivedänta Swämé’s translation]
janmädy asya yato 'nvayäd itarataç - tejo-väri-mådäà yathä vinimayo
In that line Bhaktivinoda Öhäkura has given an original conception. Here-to un-expressed
by the previous Äcärya. There he has got his basis, this taöasthä, jéva-taöasthä, svarüpa çakti
and mäyä çakti. Jéva is taöasthä, body. Tejo-väri-mådäà. The world consisted by svarüpa çakti
body taöasthä-çakti adoptable by both this teja and mådäà, tejo-väri-mådäà, this mäyä çakti.
The world which is the production of misconception - that is compared with matter. And
jéva-tattva is compared with body, water. The teja is compared with the world of svarüpa
çakti, Vaikuëöha. The land of dedication, and the land of exploitation, and between the two the land of the jéva-taöasthä. That is body. Water is converted into earth and the water is
converted into heat; the heat, water, and the earth. The jéva can come this side, that side
toward water. Jéva is compared with water, jéva tattva. And the land of service, dedication
compared with teja, that is light. And this is compared with earth, the misconception, this is
something like this conception, tejo-väri-mådäà.
Çrédhara Swämé has given expression that arupa jutas, the sun, the glass we can take it for
light. Though it is matter but we misunderstand it as light, glass - In this way the
misconception, misrepresentation, yathä vinimayo.
Jéva Goswämé says that the world, vinimayo, has got no, may not have such meaning, the
transformation, so pariëäma-väda, transformation. One is transformed into other. This
meaning of vinimayo, and Bhaktivinoda Öhäkura he concluded in this way. The three things
and one is transformed into another. On the basis of Jéva Goswämé was little (
) that
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çloka. He got it from Svarüpa Dämodara in dream he told. And also api cet suduräcäro, in
Bhagavad-gétä [9.30]. He also got some meaning in his dream.
[Aside in Bengali]
Devotee: About api cet suduräcäro and Bhaktivinoda Öhäkura, his novel explanation.
Çréla Çrédhara Mahäräja: Bhaktivinoda Öhäkura, when he was living, one day he saw that
he is wondering in the sky, in his dream one day, we may take it as his dream, to understand
from our plane. But, he is moving chanting the name of Kåñëa and he is perhaps surveying
the subtle world, walking in the sky, taking a walk and chanting the name in the sky. Then
he found that he has come just near the court of Yamaräja and there is some important
discussion going on there in a meeting. Yamaräja is there, and Brahmä, and Devaåñi Närada.
They are all trying to make out what is the real purpose of this çloka uttered by, given out by
Lord Himself. Yamaräja is in the practical field to deal with the sin and merit and demerit of
the people, so he is particularly concerned that so many persons have seemed to be a devotee
of Kåñëa but outwardly their practices have not, according to scripture. How to deal with
them? He referred to Brahmä.
“How am I to judge? We find some genuine Kåñëa bhakti within but their external conduct
is found sometimes crossing the demarcation of morality, in their dealings with external
persons. Not according to the law of the country, so how to deal with them?”
So he referred Brahmä and Brahmä also came and Devaåñi Närada and a few others were
called in to help to get the real intention of the Lord there. ‘How much extension?’ And at
that time Bhaktivinoda Öhäkura was found to move there. Bhaktivinoda was nearby and they
called him. They told that, ‘Ananya-bhäk, bhajate mäm ananya-bhäk. The real ananya-bhäk
person is within in our sight. Take his help.’ He was invited and their point of difference was
here.
api cet suduräcäro, bhajate mäm ananya-bhäk
sädhur eva sa mantavyaù, samyag vyavasito hi saù
["If even a person of extremely abominable practices, abandoning all non-devotional
pursuits of exploitation and renunciation engages in My exclusive and uninterrupted
devotional service, he is venerable as a true saint because he has embraced the revolutionary
plane of life."] [Bhagavad-gétä, 9.30]
Then:
kñipram bhavati dharmätmä, çaçvac-chäntià nigacchati
kaunteya pratijänéhi, na me bhaktaù pranaçyati
["He soon becomes righteous (dharmätmä) and attains lasting peace. O son of Kunté,
declare it boldly that My devotee never perishes."] [Bhagavad-gétä, 9.31]
The next çloka what is it, beginning?
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Devotee: Kñipram bhavati dharmätmä [Bhagavad-gétä, 9.31]
Çréla Çrédhara Mahäräja: Kñipram bhavati dharmätmä, çaçvac-chäntià.
sarva-dharmän parityajya, mäm ekaà çaraëaà vraja
[ahaà tväà sarva-päpebhyo, mokñayiñyämi mä çucaù]
["Totally abandoning all kinds of religion, surrender exclusively unto Me. I will liberate
you from all kinds of sins, so do not despair."] [Bhagavad-gétä, 18.66]
To become çaraëägata means to give up all conceptions of duties, sarva-dharmän
parityajya, and ananya-bhäk means one who has left the charm, the principal of all sorts of
worldly duties. He is ananya-bhäk. Sarva-dharmän parityajya, mäm ekaà çaraëaà vraja; then,
kñipram bhavati dharmätmä. Why? How? Again he will be dutiful. He has given up, already
neglected, rejected the principal of duties. Then he has come to be ananya-bhäk. Again here it
is mentioned kñipram bhavati - very soon he will be dharmätmä. Dharmätmä means dutiful.
One who has already given up his duty and exclusively given to the service of Kåñëa - again it
is said in the next poem, kñipram bhavati dharmätmä, that very soon he will appear to you as
dharmätmä. And çaçvac-chäntià nigacchati - eternal peace he will attain. Kaunteya pratijänéhi,
"Oh son of Kunté, you promise, you announce to the public, na me bhaktaù pranaçyati, he is
never perished" And why? Left dharma and then again he will become dharmätmä. What is
the meaning there underlying? Then Bhaktivinoda Öhäkura was taken in there and he was
asked what was the real purpose, underlying meaning. And Bhaktivinoda Öhäkura gave an
interpretation. He won't be dharmätmä again, he has left dharma. But kñipram bhavati
dharmätmä, who will understand this principal, that giving up all duty and embracing the
exclusive service of Kåñëa, he is doing all right. He who can understand who can follow, he
will be dharmätmä. He will soon become dutiful. This sort of connection was given by
Bhaktivinoda Öhäkura there. Do you follow?
Devotee: No.
Çréla Çrédhara Mahäräja: In my edition I have connected in this way. My Godbrothers have
suppressed me, tried to suppress me. That my line of understanding, api cet suduräcäro, if he
is found too negligent in his duties. Duty means dharma, varëäçrama dharma, duty to mother,
to father to other demigods, all these things, api cet suduräcäro, and also many undesirable
habits seen in him but, bhajate mäm ananya-bhäk. At the core of his heart he does not admit
or does not appreciate another higher thing but that Kåñëa, His service excels all sorts of
duties. Sädhur eva sa mantavyaù, he should be considered as real sädhu, sädhu real or sädhu
not otherwise. He should be considered the real saint and not otherwise. Samyag vyavasito hi
saù, and what he is doing it is all right. It is right from all stand points, samyag vyavasito hi
saù. Then, kñipraà bhavati dharmätmä. Then I say sädhur eva sa mantavyaù, he should be
considered sädhu, the real saint not otherwise. Then here is a pause. Then the question
arising in the mind of the inquirer, the Arjuna, sädhur eva sa mantavyaù. Then after a little
pause, the answer of Kåñëa, samyag vyavasito hi saù. If he sins with misconduct but at heart is
a sincere servitor of Kåñëa, sädhur eva sa mantavyaù, he must be considered as sädhu in the
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fullest since, sädhur eva. Then sädhur eva sa mantavyaù the next answer comes to that part of
the answer. Yes. samyag vyavasito hi saù. What his remark is real from all sides, samyag
vyavasito hi saù, that remark. Then the question against that sädhur eva sa mantavyaù in spite
of this evil conduct, samyag vyavasito hi saù, it is right from all respects, samyag vyavasito hi
saù. Who is remarking in this way, his remark is justified from all standpoints. Kñipraà
bhavati dharmätmä. And so one who remarks he becomes dharmätmä very soon. “So Arjuna I
request you, you also go to the public and say that, na me bhaktaù pranaçyati, and you will get
that benefit, you will be dharmätmä.”
Do you find the subtle point within? Not follow?
Devotee: No, I still don't understand.
Çréla Çrédhara Mahäräja: Akçayänanda Mahäräja, you follow?
[Discussion in Bengali and in the background two devotees try to explain it to each other]
I am not clear, as I should be?
Devotee: Yes.
Çréla Çrédhara Mahäräja: Api cet suduräcäro, bhajate mäm ananya-bhäk, sädhur eva sa
mantavyaù. How is it possible? His evil conduct, his conduct is evil, and extremely evil,
suduräcäro, not only ordinary evil but extremely, suduräcäro, duräcäro, not only suduräcäro,
extremely evil conduct, on the outside. But inside exclusive devotion towards Kåñëa, how he
is to be reckoned? Api cet suduräcäro, bhajate mäm ananya-bhäk, sädhur eva sa mantavyaù.
Kåñëa says, the Lord Kåñëa says, “He is to be recognized as cent per cent sädhu in spite of his
ill conduct, evil conduct.” This is the apparent meaning. Do you follow?
Devotee: So far.
Çréla Çrédhara Mahäräja: Sädhur eva sa mantavyaù, sudhui (
) he is sädhu certainly he
should be reckoned as sädhu, saint. Sädhur eva sa mantavyaù. Then the question is coming,
sädhur eva sa mantavyaù. How? Samyag vyavasito hi saù, his remark is complete, it is perfect.
Devotee: What do you mean "remark"?
Çréla Çrédhara Mahäräja: His remark, “One who is mantavyaù.”
Devotee: Oh, Kåñëa's remark.
Çréla Çrédhara Mahäräja: Sädhur eva sa mantavyaù, “He should be considered as saint.” The
question comes he should be considered as saint. Samyag vyavasito hi saù, the other part.
What he is saying, the sädhur eva, this is all round statement. Samyag, perfect remark, no
vulnerability, no weakness there, samyag vyavasito hi saù means ce sito, his endeavour is
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samyag, perfect. This remark I divide into two. Sadhur eva mantavyaù, then hi saù, kñipram
bhavati dharmätmä, that mantavyaù hi who is remarking that he is cent per cent sädhu, he will
become dharmätmä, not that man; that man already severed his connection with dutifulness.
This remark, one who is remarking can be in a position to remark about him as complete
sädhu, he will be dharmätmä very soon. Not that man.
Devotee: But Kåñëa is remarking.
Çréla Çrédhara Mahäräja: No. Kåñëa says that who...
Devotee: Who will remark...
Çréla Çrédhara Mahäräja: ...will be able to understand his position, he will become
dharmätmä.
Devotee: Yes.
Çréla Çrédhara Mahäräja: Not the man, suduräcäro, not the question, he has already saved.
But one who can appreciate him, he will become dharmätmä. And the justification comes
from the later part, kaunteya pratijänéhi, “You go and declare it to the public, na me bhaktaù
pranaçyati, that one who has got admission, licence, the admission, that he is a bhakta, he will
never be destroyed, he will never perish. You go and declare in the public. So you also get the
benefit of that remark. Who will remark, he will become dharmätmä. The man he is already
dharmätmä, and who will be able to appreciate that, he will become dharmätmä. And you
express your appreciation among the public that in spite of his evil conduct if he possess the
real a drop of a genuine thing, of truth, he will become dharmätmä, go and declare to the
public. Oh, Arjuna, take this message.”
Now you are to go through in detail that passage. You follow? No?
Devotees: Yes. I think everybody understands.
Çréla Çrédhara Mahäräja: “One who will appreciate the case that in spite of his external
anomaly, his internal acceptance that Kåñëa is everything that is so high quality that if anyone
can appreciate he will become dharmätmä as a result of that. And you Arjuna go and declare
it fearlessly to the public that one who has got a little speck of affinity towards Me he will
never perish in the world. One drop is sufficient to deal with all the anomaly in the external
body of mine.” That is the underlying purport. Now understand?
Devotee: Yes.
Çréla Çrédhara Mahäräja: Somewhat.
Devotee: Yes. We have to now study this, carefully.
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Çréla Çrédhara Mahäräja: Yes, carefully study, with this idea in your mind. Then it will be
cleared. You have to follow my logician. Yajavar Mahäräja could not tolerate. "If you say this
is the meaning, then everyone will go on with their evil, evil activities." "Yes, I have got little
speck, little drop of Kåñëa bhakti, that exclusive devotion, one drop. And I don't care, I shall
do anything and everything, they will be given indulgence." So don't express this sort of
thing.”
But this is the real underlying thing. That one drop of Kåñëa bhakti is so valuable that their
external anomaly in their dealings, that is nothing in comparison to that. It is so high that
nirguëa, so high. One drop, any moment it can just do away with symptoms of external body
of disease, so that disease is no disease. The medicine, one drop is there, the disease, so many
symptoms of disease - still I think that is not the symptom of the disease. That is some
voluntary thing. Do you follow? It is so high. To get a drop of Kåñëa bhakti, the truth, the
highest truth, that is sufficient to deal with all external anomalies. If it is there, it is there, or
it is not there. No question, it is not to be questioned all, because that high medicine, if one
drop is there the patient is saved. So his so many symptoms of a disease that is nothing. That
is at His will. Such is the thing. Bhaktivinoda Öhäkura told that kñipram bhavati dharmätmä,
the man who will be able to appreciate this, he will become dharmätmä, not that man who
has got necessity to be dharmätmä again. Follow?
Devotee: What did Yamaräja say?
Çréla Çrédhara Mahäräja: Yamaräja, he took sort of interpretation. “That yes, he is
exclusive devotee. He is able to squeeze out the meaning of the Lord. Without ananya-bhakta,
others cannot appreciate that.”
That was in a dream of Bhaktivinoda Öhäkura. He saw that out of his roaming, taking
Kåñëa Näma and suddenly he came across such things one day in his dream. That was devoid
of physical body, the mental body.
There are so many mental bodies that are roaming in a plane of that type. And that is
government also, and Yamaräja is dealing with them. Just as in the physical world there is
government and there are so many souls. In the mental world also so many souls within that
mental system are roaming of different types and there is the government. When after death,
after death a man within twenty-four hours to go to that court of Yamaräja, and there it is
enlisted and he is given, as in yamin, he is released on bail. Then after one year, this is the
general case, there may be particular cases, the general case after one year his case is open in
the court. And then decision comes, there is so much sin and so much good activity; puëya,
päpa. And he is asked what to do? The puëya is of this amount, magnitude, and the sin is of
that magnitude. And for the sin you are to suffer this (Sanskrit). That is mental body you are
to experience some agony, pain. And the mental body you are to find some pleasure. What
you will take first? Then what is big, very heavy, that is first attached generally, when the
difference is not much he is left for his choice. First (Sanskrit) just as in dream, also we find
some pleasure, some pleasing dream and some painful dream.
So also beyond this body, that mental body ätmä is there. So that mental system that is
person there. And they have to feel (Sanskrit) means in that system, mental system they have
to feel some pain and feel some pleasure. That is puëya (another Sanskrit word) and in
(Sanskrit) also differentiation. Good (Sanskrit) then Bhür, Bhuvaù, Svaha, Maha, Jana, Tapa,
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Satya, etc., According to his karma. And in (Sanskrit) also different type hellish things, to
suffer, to suffer as in a dream that is a nightmare or something like that, that sort of pain.
Independent of this physical body the mind to undergo that is (Sanskrit). And pleasure as we
find in dream; devoid of this body also, the mental system. The soul is there suffering, so
suffering is possible conscious unit. So when the mental body is dissolved then he gets
liberation.
Then again internal, some vague body springs up from within by the help of the svarüpa
çakti, the environment contributes to emerge, the inner adoptability and possibility in the
atmosphere of Vaikuëöha and Goloka, the svarüpa çakti, by the contribution, by the help of
the sädhus that emerge from the inside of the soul and makes it adoptable with the
environment of service in Vaikuëöha and again in Goloka. Their inner function, the soul,
Supersoul, with the help of Supersoul the soul is bloomed, the bud is bloomed. So in this way
blooming and then they find a new environment in Vaikuëöha and Goloka according to the
inner nature.
Svarüpa, self determination by ajïäna, their object is self determination. In Bhägavata,
svarüpeëa vyavasthitiù, what is svarüpa, that innate possibility within (Sanskrit) undetectable,
(Sanskrit) which is undetectable, locatable, within (Sanskrit) that comes out by the nurturing
of the sädhu and that particular atmosphere, that blossoms, from bud blossoms, blooms. In
this way we are taken in there.
Devotee: Is that when there is this räga-märga dékñä?
Çréla Çrédhara Mahäräja: Yes, when the stage comes there is a particular form of dékñä,
which is given instead of the sannyäsa mantra and that is to help it. There are so many advices
to help him for the blossoming. But that must come in time, otherwise that will spoil its
future. If nursing is not proper, then it will die in the bud. That possibility we are to count
very carefully. Bhaktivinoda said,
(Sanskrit verse)
“You do not take the trouble of climbing the tree and you want to draw the fruit. What will
you get?”
Suppose a girl of five years if she is told about the things of married life, she won't be able
to understand. That forced treatment will be detrimental for her, so in time - when the time
will come, that sort of help will be helpful. And it is there and it is the highest. But only we
may not be persuaded to lose our prospect, future prospect only by mishandling that. There
will be such a stage that it will be long delayed. Long delayed.
Devotee: These bäbäjés of Rädhä-kuëòa...
Çréla Çrédhara Mahäräja: This bäbäjé class is following that and they are evolving new plans
also. They connect the male and the female and with the help of this, their tendencies in the
plane of lust, they want to try to rouse that transcendental thing. One bäbäjé he plays the part
of Kåñëa and one lady plays the part of Rädhikä, in this way with that posing, “I am Rädhä,
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you are Kåñëa”, they began their mundane affairs. And they say by this we shall go there, we
shall reach there. This has been hatefully discarded by the Äcäryas. Who wants how above
that is, who has got the trouble to preach specially, that it is so high.
(Sanskrit verse)
Step by step, who understands the gradation of the steps, one by one, and wants to
understand that in right way, the fair conscious what high position is that. They’re taken
down in the area of lust and cultivate.
Devotee: So Çukadeva has given this warning.
(Sanskrit verse)
Çréla Çrédhara Mahäräja: Ah, Çukadeva, yes.
(Sanskrit verse)
Even not mentally you will venture to culture. If you do so you will be perished, and given
example. The Çiva when he took poison, then poison came here in his throat as an ornament,
nélakaëöha, but if you not Çiva and you drink the poison you are sure to die. So this example
was given by Çukadeva Goswämé in Bhägavatam. The very ( ) warning ( ) caution never,
you must these teachings first çraddhä (Sanskrit) you must çraddhä. If you do your duty to
him then all duties are done automatically. This is çraddhä and (Sanskrit word) you must
have a real Guru, a source where from with his help you will be able to blossom your bud.
(Sanskrit word) a dhéra,
Jéva Goswämé says dhéra is one who is master of his own house. And not that this lust,
anger, greed, they are masters of his house. If he is so anartha, yukta, käma, krodha, lobha,
moha, then he is undone, he is not eligible. You must have this as that you are master of your
own house. Not käma, krodha, not the senses are your masters. You are master of the senses,
first condition. Second you must come to a proper Guru, sädhu. Proper process you have to
adopt, not step by step. Then çraddhä, at the bottom, the çraddhä, that if you do your duty
towards Kåñëa then everything is done, nothing is left. So çraddhä and the proper connection
and the authority, as explained in that Madras authority, (Sanskrit) and must be a
qualification and authentic connection and the ground is your exclusive desire for the same,
exclusive desire, then qualification, and then proper connection. These three things are
inevitable, to enter into that. These senses are the masters of your heart and you have got no
such faith in Kåñëa and also you do not have any real connection, any real Guru to guide you
that side. Then you are lost, you can't venture, you can't put the proper...
Devotee: The Gauòéya Maöh they have an edition of Kåñëa Karnämåta. So isn't this a very
confidential work?
Çréla Çrédhara Mahäräja: Kåñëa Karnämåta? Gauòéya Maöh?
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Devotee: They have published.
Çréla Çrédhara Mahäräja: They have published many things. Many things are published.
Bhaktivinoda Öhäkura's Jaiva Dharma and Caitanya-çikñämåta and the (title of book) of Rüpa
Goswämé published. But for those that are fit for them it is in the çästra. It is in the çästra and
also it is told there that only those properly qualified persons they will come to read it. And
to get it and the process, the poisonous medicine is also there. That does not mean that
everyone will follow it. And also at the same time if a poison is really a medicine for a
particular disease then that must be discovered and kept. Is it not? But misapplication should
not be encouraged. Do you follow?
Devotee: Yes, yes.
Çréla Çrédhara Mahäräja: A poisonous pill may remove a great notorious disease. So that
pill will be there and the warning there should also be there. That should not be imitated.
That is desirable.
Devotee: You once said that your Guru Mahäräja forbade the reading of certain books, that
Çréla Bhaktisiddhänta would not allow certain books...
Çréla Çrédhara Mahäräja: For everyone. “Generally don't approach there; when you will be
qualified then it is there, and it will like nectar to you, and not otherwise.”
Kåñëa's ideal should not encourage stealing and lying. Should it? Kåñëa lied, Kåñëa stole, so
I shall steal, I shall speak falsehood. It is meant for that? If not, then Kåñëa's pastimes also
like that. Only it must be for Him and not for our pleasure. And if we go to seek to satisfy my
pleasure in His name it will commit great offense, un-crossable offense against my higher
realization. Is it not common sense? Then Kåñëa stole, Kåñëa lied before His mother. And also
He had His pastimes with the gopés. And should we imitate that from this plane? It is meant
for that? And it is called so high? In general common sense what do you say? The mean
fellows they generally go to utilize it very cheap. Very cheaply they want to have that. Very
mean, not master, not of any high prospect, they will go in that way.
Devotee: Our Guru Mahäräja used to say, "If you want to dance rasa lélä, then first you
should lift Govardhana Hill."
Çréla Çrédhara Mahäräja: Then you may play the part of Kåñëa and go on rasa lélä.
Devotee: There may be one verse in Bhägavata and also nélakaëöha should follow.
Çréla Çrédhara Mahäräja: Nélakaëöha is given, Sukadeva, nélakaëöha; that is from the side of
the devotees. And what Guru Mahäräja told is also here. When to pick up Govardhana - I am
not there, but for rasa-lélä I am Kåñëa. That is another approach. I am not Kåñëa, I am Kåñëa’s
servant. But Kåñëa’s confidential service is very high and high we are to understand what are
the steps to that high position. We must accumulate calculation of the steps of this strata
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planes, which after which, in this way. Step by step we must come to the calculation in
mathematics.
Devotee: Or you will fall down if you don't estimate the steps properly.
Çréla Çrédhara Mahäräja: Then you are in fool's paradise. Seeing, lying in a torn bed, seeing
the dream you are a king, an emperor, but really you are lying on the ground, on the grass
and you are, "Oh I am,
(Bengali verse)
Bengali, Prabhupäda. In a torn blanket you are lying. And in dream you see you have
become emperor. We must face the reality, not imagination. Imagination we have enough.
We are in the world of imagination. Imagination very cheap, but reality is very rare in our
position, where we are. First we come in touch with reality. That is soul, what is ätmä, then
Paramätmä, then Bhagavän, then different conceptions of Bhagavän, and the highest is Kåñëa,
the autocrat, the absolute good, the absolute beauty, the absolute charm. This is very cheap
thing?
(Sanskrit verse)
The self deception, they engage themselves in debauchery, in the name of Kåñëa. This is
debauchery perfect, because the steps are there.
muktänäm api siddhänäà näräyaëa-paräyaëa
sudurlabhaù praçäntätmä koöiñv api mahä-mune
["O great sage, among many millions who are liberated and perfect in knowledge of
liberation, one may be a devotee of Lord Näräyaëa, or Kåñëa. Such devotees, who are fully
peaceful, are extremely rare."] [Çrémad-Bhägavatam, 6.14.5]
+ [Caitanya-caritamrta, Madhya-lélä, 19.150]
They are omitted.
bahünäà janmanäm ante, jïänavän mäà prapadyate
väsudevaù sarvam iti, sa mahätmä sudurlabhaù
[“After many, many births, the knowledgeable person (who happens to attain the
association of such a pure devotee) finally comes to understand that the whole universe of
moving and stationary being is of the nature of Väsudeva alone, inasmuch as all are
subordinate to Väsudeva. Having grasped this conception, he surrenders unto Me. Know such
a great soul to be extremely rare.”] [Bhagavad-gétä, 7.19]
But still by the grace of Kåñëa one may have that wealth, a drop, api cet suduräcäro, bhajate
mäm [Bhagavad-gétä, 9.30]. That is reality, so high, highly valued. It is also true that one drop
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of that knowledge is highly valued. But at the same time the imitation of that high drop is not
the real thing. The imitation, we must be careful for the imitation, that imitation jewel. The
jewel is how precious and the imitation how real by glass. We must be very careful of that
imitating jewel.
(Sanskrit verse)
We are taöasthä, we are born in the soil, made up of a particular nature which is taöasthä.
And then the higher sphere which is more valuable than my own element. I am entered. I am
entered the room where so many all Guru, all Guru. Only few perhaps of my type there that
are by the grace they have got visa there. Any moment they cancel the visa. But if disciple not
satisfied with the service, then visa cancelled, comeback fall-down. So we are to enter, just as
we are master here, we are servant there all the time. So that grace, by grace not by matter of
right, that I pass the examination, but by grace. Something like that. I may be allowed there.
There adopted with that possibility with me. If I want to become slave I may be admitted in
that plane, because all higher.
(Sanskrit verse)
The earth, the air, the water, the atmosphere, everything is conscious, is made of conscious
stuff, higher stuff than I am made of. We might be fully conscious of that. But they ’re so
generous, the country is so generous. They do not discriminate between a slave and a real
resident. But that is grace.
If we can by the grace of Mahäprabhu, by His order He has given a proclamation,
Mahäprabhu: “That no, the public may have entrance here in My land. And they will have all
sorts of prospects they will enjoy, if they are faithful, not traitor, equal with the inhabitants of
this area.”
A special grant by Mahäprabhu, so He is so great, the Kåñëa in the mood of Mahäprabhu,
as Mahäprabhu, He has given this order of entrance of all to that land.
We must have such grateful consciousness about that. How magnanimous, how noble He
is, Kåñëa is as Mahäprabhu. By His order our entrance is possible in that quarter. It is not a
childish thing. There are so many charming and bewildering things in this mundane world
and the ( ) ordinary science is fogging our brain. So with such gravity we are to eliminate
all these charms of this mundane world. And that is very easy, very cheap, that we have mean
mind with the attitude of exploitation that in one minute I shall be represented there. What is
this? This mean mindedness, depreciation and that is doom. Digging grave for his own, to
under estimate that thing given by Mahäprabhu, it is not a childish play.
They say I am lowering down the standard of Swämé Mahäräja. Is it not?
Devotee: These words are intolerable.
Çréla Çrédhara Mahäräja: I am lowering down the standard of Mahäprabhu. It is there. That
is our highest prospect. We must be conscious of the fact. At the same time we must know,
we must put our aim there, but we must know we are fallen and these are the steps we will
regularly have to cross one by one. So it is preaching, it is there, we are not atheist, we are
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theist in the highest sense. But at the same time we discard those imitationist. This is pracära,
preaching. Preaching for whom? Preaching for what? The aim must be, have some sort of
connection with our preaching. That is the highest conception given by Bhägavatam and our
Äcärya. At the same time we must work, engage ourselves in a stage, in a plane, in a layer
where we are and we must be regular, not irregular. At the same time we must be conscious
that our object is so high and if one comes to say to me Kåñëa is this Kåñëa is that, a human
being, Aravinda says that he is over Kåñëa. How to fight with them, give him a slap on his
face if we do not have any idea of Kåñëa? We eliminate Kåñëa? Who is Kåñëa? At least a
photograph from far away, His photograph somewhere. And this is not Kåñëa. We must have
to say. Whatever any will come with to you with representation is Kåñëa, a debauchee is
Kåñëa, I am Kåñëa. There are so many who say "I am Kåñëa." "I am Mahäprabhu." How to
blow on their nose, if you do not have any conception of Kåñëa?
Devotee: Is this what Çréla Bhaktisiddhänta meant by püjäla rägapaöha gaurava bhäìge?
Çréla Çrédhara Mahäräja: That is always above, but this is of such nature, the holiest of the
holy, and I am servant of that.
Devotee: What is viñaya range?
Çréla Çrédhara Mahäräja: Viñaya range; that we are always engaged in tackling, handling so
many ordinary things, money, this name, fame, books all these things, viñaya. We left
everything and we take open gone to Våndävana - mental speculation, no. Try to utilize
anything and everything for His service. Whatever comes to you try to utilize that for Kåñëa
consciousness.
Devotee: They think if you don't go in a car, in a plane, in a train, then you're not
preaching.
Çréla Çrédhara Mahäräja: One brähmaëa sannyäsé, a tridaëòé sannyäsé, when I was in
Madras, he came to me, “That we are blamed by the public if we use this motorcar, this bus,
plane. What you do, you have got any çästric explanation for that?” He came to know from
me. “Any çästric quotation can you give that you will utilize this or that?”
I told him in general...
(Sanskrit verse)
If it is meant for Him exclusively then it is pure. In that basis we can do anything and
everything. And also I gave some example, that if you utilize the boat, did they say anything
against that? No. If you used the boat that was in ancient time, and now so many new things
have been. They blame, but if you can utilize the boat and don't swim across the river. If you
are allowed to utilize the boat without blame, you can take the motorcar, train, everything;
but for His cause, not for yourself. You are sannyäsé, if you use for yourself, or for the
mundane purpose you are to blame. But if you use for the purpose of His interest, you can
use anything and everything.
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(Sanskrit verse)
The purity, how much it is for His satisfaction; that is the only criteria.
Devotee: Sometimes people use that explanation to justify cheating or lying or stealing to
collect Lakñmé.
Çréla Çrédhara Mahäräja: What?
Another devotee: They say sometimes collect money in the name of that. But actually they
may steal, they may cheat...
Çréla Çrédhara Mahäräja: They may?
Devotee: They may steal and cheat people in the name that it is for Kåñëa.
Çréla Çrédhara Mahäräja: Stealing, cheating, that is also justified if it is meant really for
Kåñëa and the Kåñëa bhakta, then everything is justified, because from the real plane of
thinking no one is proprietor of anything. But Kåñëa is proprietor.
(Sanskrit verse)
The demons are looting and utilizing the things of Kåñëa for their purpose - this is there.
So everything belongs to Kåñëa. If I steal anything and offer to Kåñëa or Kåñëa bhakta, that is
not stealing in the absolute sense, but in a relative sense. In the absolute consideration no one
is master or owner of anything, even not his body, what to speak of property. This body does
not belong to the man, it does not obey him. So everything, Éçäväsya, the whole belongs to
Him. And “This is mine, this is his, this belongs to third person;” this is all misconception,
not absolute consideration. Limited consideration, and we have to forgo this. And we are to
realize that everything belongs to Kåñëa, including myself, everything. And for His interest we
shall all work. Then that is normal life. This is abnormal. And the punishment in death,
disease, birth, then infirmity, all the punishments, we have to suffer for this misconception.
(Sanskrit verse)
Devotee: In our preaching work, sometimes we have to consider the relative consideration
so that the public will not become unfavourable.
Çréla Çrédhara Mahäräja: Yes. That is also advisable, according to their capacity.
(Sanskrit verse)
We are requested to deal by instalment, the çästra and the sädhu they are also done like
that. So according to the capacity of the receiver you are to deal things in that way. One who
can't digest this ordinary food if you distribute rich dishes to him, then he will die. This is
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food to the healthy. It may not be distributed to the diseased person, the diseased person will
die. Which will contribute real health to the healthy, so you are to consider, your
distribution, preaching must be considered according to the capacity of the audience. It is
general. But if you are met with some opposition from anyone about the highest, then you
cannot but help to take that into interest. But, very dexterously, skilfully and considerately
you are to deal approach.
There is a tale, a story. One Christian missionary came, “Why do you respect this Tulasé
plant? Tulasé plant, what is that? It is nothing. Let me tear off the leaves. And anyhow it is
holy, I am putting, I am troubling it. It cannot do anything. Rubbing it here, what power it
has got, the plant?” Then one clever man told that, “There is a bigger Tulasé I have.” He
showed that (
) the leaf that when it comes in contact with the skin it produces some
irritation, irritative pain. He told that, “This is bigger Tulasé.” Then he told, “What can I do in
this way? Yes it has got some power. This can't be neglected. It has got some bite.”
Dhåtaräñöra wanted to embrace Bhéma after the war is finished. Dhåtaräñöra he had the
strength of ten thousand elephants. And Bhéma also first thousand and then by you want to
you were poisoned by Duryodhana and thrown into Ganges - anyhow entered into the den of
the serpents. And the serpents bit him and the two poisons neutralized him. Again got the
consciousness back and with more strength he came back. So he was also ten thousand. B ut
Dhåtaräñöra’s ten thousand, that was little ancient type - meaning it was more strong.
Anyhow, after the war was finished Dhåtaräñöra said, “I want to embrace Bhéma, who has
killed my hundred sons.” Kåñëa could understand. He sent an iron Bhéma that Duryodhana
constructed to insult Bhéma, and put it on his gate. Iron Bhéma was constructed by
Duryodhana - posted that iron figure of Bhéma on the gate to insult Bhéma. And that Bhéma
was utilized by Kåñëa that, “He wants to embrace Bhéma so give him that.” And Dhåtaräñöra,
mad with jealousy, and furiously he embraced him and when great pressure was applied the
iron Bhéma was crushed. And Dhåtaräñöra also got such pressure that blood oozed from his
mouth. So desperately he wanted to crush Bhéma himself, but Kåñëa could understand He
produced the iron Bhéma. (
). So we have to deal in our preaching campaigns such
politics also sometimes.
What is the time?
Devotee: Five to ten.
Çréla Çrédhara Mahäräja: Five to ten.
Püjäla rägapaöha gaurava-bhäìge
(More Sanskrit)
I revere the higher stage of servitors, serving line, and let my direct attraction - let it be for
the lower type of service. That should be the general attitude, that I am not eligible for the
higher grade, allow me to serve in the lower grade. That should be the general attitude of a
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Vaiñëava. I cannot, I am not eligible serve direct Kåñëa, but who are serving there, let me,
allow me to serve them, the servant of the servant. In this way my energy may be utilized in a
proper way it may not be wasted by my ambition. The ambition may not waste my energy
from its proper utility. It must be guarded in that way considering my position. I come fr om
such a mean position I should not have much ambition. The substantial, to render substantial
service, we must always try to come to the lower that it may be of real value. So that attitude
has been appreciated in this, regarded as so high and we are so low, this consciousness always
be. But by their grace they do not have any distinction about this. It is their gracefulness. But
I must be conscious of my tiny self that will help me within in future. Not an aggressor. So
pushing, and from that sense I am an ease lover, I am always pushing back, a back pushing
person.
Hitler told the clever and the lazy, they will be given the position of a leader. You need
clever to manage the department but because they are not industrious they will not finish
their energy at the time of need they may come out with their freshness. That was his
argument. Clever and lazy they will fill up the officer class, and the general working class
clever and industrious. Stupid and lazy they may be given some engagement. And stupid and
industrious, I want to be apart from them. Always doing in the wrong direction and some
other person is necessary to remove their wrong activity. And fresh energy is necessary, from
stupid and industrious, stupid and lazy, clever and industrious, clever and lazy. The peculiar
is that the head is from the clever and lazy.
Devotee: You have come to lead us in this time of need.
Çréla Çrédhara Mahäräja: Yes, at the time of need they will come with their energy. They
have not finished themselves, their energy, being industrious. Always, this habit of always
engaging in the work, the time of the not fresh energy remaining there, that was his
argument.
Who is there?
Devotee: Bhakta Jeff.
Çréla Çrédhara Mahäräja: Bhakta Jeff.
No question from their quarter, the ladies? If they have any question, through you, they
may put. Only silently they are sitting nearby, can they understand my conversation?
Devotee: Yes. They can understand.
Çréla Çrédhara Mahäräja: That’s good.
Devotee: Na sanga saya.
Çréla Çrédhara Mahäräja: What?
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Devotee: Na sanga saya, no more questions.
Çréla Çrédhara Mahäräja: They are above all suspicion and doubt.
(Sanskrit verse)
Most revolutionary expression in Bhägavatam.
(Sanskrit verse)
Comprehension (Sanskrit) All sorts of ties of entanglement, crookedness in our, deposited
in our heart, in our mental body, all dissolved, no necessity. So many thousands of things are
crying, "I want this, I want that, I want that, I don't want that."
This sort of proposals of this material world, all unloosed, untied (Sanskrit) released from
so many ties of different things. (Sanskrit) This is in the world of exploitation. Meaning to be
answer to the exploitation, the exploitationist, they all untied. I want this, that; so many
thousands of things, all untied. I want nothing, all the ties disconnected. All thoughts of ideas
and prospects of different types, all dispersed, and (Sanskrit) then coming in the layer of
understanding, consciousness. Whether this or that what should be the conclusion? These
small inquiries, thousands of inquiries there are in the mind in the mental plane. When it
comes the ego comes in touch with the conscious world then thousands of inquiries. All
dropped, no inquiries is necessary further, I have got the most spacious ground all around.
The most intimate friend I find all around. No questions, no answers, no inquiry. No any
material property necessary to fulfil my purpose, no necessity of any inquiry. Thousands,
hundreds, läkhs, all dropped. All the laboratories should be closed, no researching, no
research necessary. (Sanskrit) I am in a friendly, inconceivable friendly atmosphere I am. No
necessity, no inquiry. So this is the most revolutionary instruction, the declaration of
Bhägavatam. Revolutionary, graphic, extensive by these two ideas, the whole reduced to
trashes. All our ambition, our prospect crashed, smashed in the layer of material world and in
the layer of consciousness inquiry, smashed, dissolved by these two points. Such condition,
such attainment is possible.
(Sanskrit) Stride, one stride the world of exploitation covered. Another stride the world of
knowledge inquiry, inquisitiveness is covered. And then by the third step, (Sanskrit) I am
surrounded by an ocean of friendly relationships, nothing else necessary. By two steps taken
to the Vaikuëöha, only by two steps, two strides, that of wonderful strides, Urukrama,
adbhuta krama, Vamanadeva has been accounted as adbuta krama, that of wonderful strides.
This is wonderful stride. By one foot, one step, the whole material acquisition is trampled
down, and by another the conscious inquisitiveness trampled down. Let them come there is
such a stage of life to live in. Come there, a broad call, invitation in a general way, and then
in the Paravyoma and then Goloka. How high on our head. So those who have got a little of
such idea, we are so rich, we are so wealthy - we can be proud of that. A small drop of
Mahäprabhu's instruction we are proud.
Devotee: By your grace.
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Çréla Çrédhara Mahäräja: By the grace of Bhaktisiddhänta Sarasvaté Öhäkura and by ( ). I
read also this çloka in my previous life, former life. There was also Bhägavata, all these things.
But it was clarified when I came in Gauòéya Maöh. But this appealed to my intuition in a
mystic way this çloka and another çloka.
(Sanskrit verse)
This çloka, that also struck me in my young age, when I was there in my family life I came
across this çloka, this çloka also. But it was systematic conception we got, meaning in Gauòéya
Maöh. But this çloka was like a mystic idea in my mind from previous. (Sanskrit) Just as mass
of clouds descend in the air, (Sanskrit) in the sky, dust in the air, so the world of conception,
the objective world is floating on the subject in my consciousness. The origin you see. So I
say the material world, the fossil ( ) that is floating as a spark in the ocean. Not that the
mind is in the world, but the world is in the mind. This conception is there. This grand
conception (Sanskrit) we see on the air, on the air we can see in the sky and the dust in the
wind. (Sanskrit) who is the subject (Sanskrit) that is like cloud; like cloud and like dust and
the subject is like air or sky. And this is like cloud and dust, the objective world. So the
background is consciousness. Do you follow?
Devotee: Yes.
Çréla Çrédhara Mahäräja: It is revolutionary change in our understanding given by
Bhägavatam. If we can feel at least somewhat of this truth, then a diabolical change cannot
but come in our life. And this is change is after all wholesale. A wholesale permanent change
will come in our understanding. (Sanskrit) A patch of cloud in the sky, the consciousness,
subject is there, the object is like a patch of cloud there. It is all comprehensive
consciousness. In the infinite world what we experience through our senses, that is but a part
of that floating. A patch of cloud, this earth, the worldly conception: a patch of cloud in the
great consciousness sky - a diabolical change in our understanding.
[A devotee asks what kind of change and another answers a "diabolical"]
Çréla Çrédhara Mahäräja: With the idea of sambhanda jïäna, with this background of
sambhanda jïäna, we are to proceed towards Kåñëa. In the subjective, super subjective and
super, super subjective, that we have to make progress on. So what way to go? And there we
will find after crossing the conscious world, the world of love divine, satyam sivanam
sundaram. If we have such connection in the background, in we stand on such foundation,
then nothing will be able to defeat us. No sort of questions or thought can crush us. We must
have our stand in such wide ground. Where we are, this is bhuta suddhi, “Who am I? Where I
am to go?” Nothing to do with this mundane, because I am entangled here in this, this is only
a strategy, whatever you find you will devote for Kåñëa and you will be easily be free of that. I
am entangled. I am entangled with so many mundane things, sacrificing for Him and then
will find I am released. In this way we are to plod on, to utilize our environment for our high,
high, end. That is our strategy to our successful journey.
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yat karoñi yad açnäsi, yaj juhoñi dadäsi yat
yat tapasyasi kaunteya, tat kuruñva mad arpaëam
[O Kaunteya, whatever your action whether general or scriptural, whatever you eat, what
you offer in sacrifice, whatever you donate in charity, and any vow you keep - do everything
as an offering unto Me.] [Bhagavad-gétä, 9.27]
“Whatever you find, throw to My feet, and you get released from their binding, their
attachment, with that, march on.” Do you follow?
Devotee: Yes.
Çréla Çrédhara Mahäräja: Akçayänanda Mahäräja?
Devotee: Yes Mahäräja.
Çréla Çrédhara Mahäräja: Then I take my leave.
........

